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PREFACE.

Wiy, it may be asked, another volume of sermons, or sermon-
matter, in view of the already large homiletic output ? Simply this :
of the works on the subject with which I am acquainted-—and I
have had occasion by way of review to examine many—I have
always been of opinion that the best is the Adjumenta Oratoris

Sacri by Father Schouppe, S.J.

Collections of sermons can in the main be reduced to two classes ;
namely, those that give barren outlines, and those that go to the
opposite extreme in oftering fully rounded discourses. The former
are practicaily worthless, as they do not contain enough, and what
they do contain is rarely sufficiently suggestive ; while the latter,
in being too subjective, leave no room for individuality, without
which no preacher can be successful. What then is needed ? Such
a collection as will De highly suggestive, as will contain thoughts
that are universal in their appeal, and, at the same time, will
develop those thoughts with sufficient fulness to be helpful, without,
however, going so far as to preclude that necessary somethirg
which must be infused or added by the one who uses them. This,
I think, is what renders the Adjumente Oratoris Sacri unique.
Father Schouppe is with every man who wishes to Lielp himself.
For that purpose he leaves openings which indicate where the
pregnant and suggestive idea can be further developed from one’s
own experience or otherwise. A profound theologian and dis-
tinguished Seriptural scholar, he had withal a rare gift of imagina-
tion, which enabled liim to turn his learning to account in apply-
ing it to everyday life.  The fact that the volume under discussion
has gone through fourteen editions on the continent, and has becen
translated into French (a language already much enriched with
works of its own), is, it would seem, bigh testimony to its excellence.
Still it is, I fear, but little known to English speaking priests. It
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occurred to me that the Latin garb had much to do with this,
and on that account I decided to present it in English.

-

Here let me state that I have taken great liberty with the
original. Not only have I translated freely, but I have frequently
added thoughts of my own, only such, however, as naturallv arise
out of the text: indeed of certain parts it can merely be said that
they are mostly a translation. Why this liberty ?  What, 1t nuy
be objected, is the necessity if the book is a really great cie ?
Because—paradoxical though it may sound—a literal translation
may be a very inadequate presentation of the original.  That I had
already known in theory, and I found it to be so in fact. The gonius
of a language is a consideration, or equation, that must not be
lost sight of—to do so might result in something like a body without
asoul. Hence my aim was not so much a translation as a ** trans-
valuation.” In this I hope I have succeeded, and that the version
now oifered may prove not unworthy of the original.

P. A. BEECHER.
S1. PATRICK’S COLLEGE, MAYNOOTIL,
1st October, 1914.

PREFACE TO SECOND EDITION.

I beg to apologize to the many whose orders for this book have
remained so long unfulilled.  The delay has been due neither to
the printers nor publishers, but to the unexpectedly rapid sale of
the first edition, which, thougli consisting of more than eleven
hundred volumes, was exhausted in six weeks. I avail of this
opportunity to thank my fellow priests for their generous response
to my effort—a response which makes me feel that my work has

not been in vain.
P. A. B.

15th April, 1915.
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THE END OF MAN.
FirsT DISCOURSE.

GENERAL VIEW.

Fear God, and keep His Commandments : for this is
all man.—Eccle. xii. 13.

WHEHAT is my mission in this world ?  Why am I placed in this
transitory life 7  What is the object or end of my existence ?
This is the first question, and the one before all others, that
should be answered by every man in right reason who enters
this world.  If a mission be given to any onec to perform,
it is necessary, first of ali, that he should understand the
naturc of that mission.

‘The question of one’s eid contains at one and the same
time the foundation and guiding principle of human life:
the foundation whercon a rational creature builds as it were
the edifice of his works ; the guiding principle, according to
which he ought to shape all his acts. Thus have acted all
who have wisely and holily traced out their course in this
mortal life.

In the fourth century there lived in France a young man
of noble blood, Hilary by name. Endowed with talent and
wealth, the owner of a magnificent home, happily and
Lienourably married, still he felt no peace, for he ever heard
a secret voice within his breast, which seemed to say : fiilary,
what is the cbject and end of your life?  He could not get
away from that voice, for it was the voice of reason. After
a time he discovered that the Christian religion alone could
give a satisfactory answer, with the result that he joined it
Striving with all his power to attain the cnd that reason
suggested, he rapidly advanced in wisdom and sanctity,
became bishop of Poitiers, and is to-day honoured as a saint
and distinguished doctor of the Church.
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Bernard, for what hast thow come into this world 7 This
is the question which that noble youth, Bernard by name,
the flower of the nobility of Burgundy, who later became
the flower of Clairvaux, and the light of the twelfth century,
ever asked himself. Bernard, for what hast thow come? On
this his eyes were ever bent; and the thought became the
inspiration of his wisdom, the motive of his work, the secrct
of his sanctity.

Knowledge of his end is to man what the mark is to an
archer, what the looked for goal is to a traveller, what the
compass is to a sailor, what the pillar of fire was to the
Israelites in the desert, what the guiding star was to the Magi
when they sought the Messias. . . . Knowledge of one's
end is a lamp, lighting the feet of every man who treads the
path of life.

The thoughts that spring from this important consideration
are many and various, but with a view to order, we shal
consider them under the three following heads:—

* 1. Wby should I know my end ?
I1. What is that end ?
III. What does that end demand of me ?

1. Why should I know my end ?

Under this heading we shall consider the following : the
reasons for reflecting on our end ; the negligence, forgetfulness,
and blindness of men in this regard ; the cause of this forgetful-
ness, and the miserable consequences thercof. Let us consider
them in detail.

1°. If we follow the example of people generally,
it would appear that no account was to be taken of onc's
end. Men are accustomed to reflect on all other matters ;
they occupy their minds about other ends and about atiairs
of business ; but, when it comes to a question of their one
supreme end in life, they seem not to care. 1f, for instance,
we ascend a high tower in a large city, and if, let us suppose,
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God gave us sufficient clearness of vision to sce not only
with the eye of the body but with the eye of the mind, what
do you think would be the opinion we should form of those
who pass under our vision? How few we should find who
have any care for their end! Ours would be the estimate
of the Psalmist when he said: The Lord hath looked from
heaven wpon the childven of men, to see if theve be any thal
understand and seek God. They are ail gone aside. Ps. xiii,
And how fitting would be the words which we read in Deut.
xxxil. 29! O that they would be wise and would wnderstand,
and would provide for their last end! In fact,many think
so little of the end of their existence, that they leave this
world without ever realizing why they came into it.

2°. Why should man enquire about his end? Because
he ought to know himself : Know thyself is an aphorism of
wisdom. But,that a man may know himself, he should keep
his end before his mind : it is a fundamental notion in regard
to everything, is it to be forgotten in regard to onesclf?
Man should know what reason demands of him ; but, that he
may know it, two questions must be first answered : whence
has he come, whither is he going.

3°. Look to the end is a dictate of prudence. It is likewise
an axiom of philosophy : Finis primum est in intentione,
ultimum in executione—the end is first in intention (in mental
aim), the last in execcution. Without an end tlie mind is
as a ship without a rudder, tossed about at the mercy of the
waves.  Or, to use another comparison, a man working
without an end is like to one who without a silken thread
roams through the darkness of a labyrinth.

4°, What would be thought of a soldier who did not know
why he bore arms ; of a husbandman who knew not why he
was in the field ; of a captain who put out to sca without
knowing his destination ; of a merchant who crossed the seas
with a view to business, and returned by the same ship without
remembering why he had set out ; or of an architect who under-
took to build without any definite aim ?

5°. Again I ask, why should I know my end? Because
as a traveller and a soiourner I should be able to satisfy my
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mind as to three questions:—(x) Whence have I come ?
(z) What am I to do? (3) Whither am I going ?

6°. My end! Behold the primary notion of my existence;
necessary for every rational being; containing, as it does,
the foundation and principle of human life. INecessary for
all without exception. In other things men may differ;
they may be variously endowed by nature ; they may occupy
positions far apart ; but in this cne thing all are equal.

II. What is my end ?

1°. It is not what worldlings say it is, but what reason
and faith point out. Were I to follow the advice and example
of the former, my end would appear to be to amass wealth,
and then leave it all at death.

9°, Reason tells me my end is that for which T exist,
for which I ought to labour ; and which, in labouring, I should
ever keep before my mind.

8°. My end is that which God my Creator, in forming me
to His own image, intended : what He intended, when by His
divine hands He made me, and gave me immortality, and
endowed my soul with its various facultics.

4°, My end is that destiny, worthy of my nature most
noble, in the possession of which T shall alone {ind peace. it
is opulence, it is glory, it is happiness, not in part only, but
capable of satisfying every craving of my soul.

E°, My end is both wltizicte and proximate : my ultimate
end is cternal beatitude, or iy salvation ; my proximate end
is a good Christian life, by which T can merit salvation.

6°. My end, that is the end of man, is not to enjoy the
pleasures of this transient life ; much less to live in sin .
and then fallintohell. . . .—I was born for greater than this.
I was not born, says Saint Stanislaus, for the present, but for
the future. How does such and suclh appear in the light of
elernity ? was the test of S. Aloysius. What glory, what
happiness remain for me! Lift up thy eyes and sce. Genesis
xiii. 14. O ye sons of men, says the Psalmist, Ps. iv., how long
will you be dull of heart > Wiy do you love vanity, and scek
after Iying ?
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7°. This, and this alone, is my end, one to be attained of
necessity. To it is opposed eternal perdition. . . .

8°. This end is common to all; it is one and the same,
prescribed for all. In this world there is given an extra-
ordinary variety of vocations, some for this pursuit, some
for that ; but, in regard to the supreme end, all have one and
the same calling.

1II. What does my ond demand of me?

1°. That I think well on it, and ever keep it before my
eyes. To this,reason and faith urge me ; and not less does
the reward, which 1s eternal glory and happiness in heaven ;
which is to be put before all other considerations ; which is
to be purchased ne matter what the price, no matter what
the sacrifice, no matter what the labour.

2°. It demands that the knowledge of my end be my
rule of conduct. I am as the captain putting out to sca. He
knows his destination ; and the knowledge of it determines
whither he turns his prow, to the east, or to the west.

8°. It demands that T tend towards it, and by the straight
way, remembering that a twofold path lies before me, one
leading to life, the other to perdition.

4°. It demands that I prefer my end to all things else ; that
I put it before all things ; that I do not lose sight of it for any
consideration of this world—for neither hope nor fear.

5°. It demands that T look upon all things else, and use
them, as mcans: joys, afflictions, virtues, even vices—using
virtues as means by practising them; vices as means by
avoiding, and thus converting them into stepping stones;
joys by moderating them ; afflictions by patiently bearing
them. . ., .
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SrrciAL IIEADINGS.

From the preceding reflections many particular forms and
divisions can be deduced, for instance :—

I. What is my end ? II. Should I strive to attain my end ?
III. What must I do that I may attain my end?

What is my position in the world ?
1. I am from God. II. I belong to God. IIL I go to God.

1. Man is the noblest of creatures. II. His destiny is the
highest. III. The attainment of this destiny is the end of his
sojourn on earth.

I. Some there are who live as if they wege born for
enjoyment. II. Others as if born for sin. IIL. Others as born
to serve God.

Do all know the end of their existence ?

1. There are some who do not know why they live.
II. Some who know, but do not take the means. III. Some
who know and do.

Do all attain to their end?

I. There are those who have succeeded, the Blessed in
heaven. II. There are those who have lost it, the damnedin
hell. III. There are thosewho have it in their power to attain
or lose—we who live.

Will all who are now living attain their end ?

I. All are certainly destined for one and the same end.
IL. All can with certainty attain it. IIL Not all, however,
will attain it.
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I. God proposes an end for man. II. The devil offers
another. III. Man has it in his power to choose.

Man should place his end before all things else. I. He is in
this world to serve God. II. But at the same time he is here
to provide the necessities of life.  III. How should both be
adjusted, with the latter subordinated to the former ?
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THE END OF MAN.—(Continued).

SecoND DISCOURSE.

With desolation is all the land made desolate: because
theve is none that consideveth in his heart.—Jerem. xii. 11.

Tue prophet of the Lord, viewing the whole earth, saw it
desolate with a desolation like to that of a region over which
a hostile army has passed. . . . Desolate is all the land, that
is every human soul, with the desolation of sin, of remorse, of
every form of misery. . . . And sceing that hell awaits the
sinner, that heaven is the reward of virtue, that God ad-
monishes men—what, it will be asked, is the cause of this evil,
this desolation ? The Holy Spirit answers: DBecause there is
none that considereth in his heart. And what is this considering
in the depth of one’s heart that is thus spoken of, that is so
necessary ? It is the thought of one’s end ; it is the reply to
the question, why am I in this world ? That is the supreme
consideration, above all and before all others. A traveller in a
strange country should know where he is, and why (for what
end) he has come. Such a traveller is man in this world ;
therefore, it behoveth him to know why he has come, and
whither he is going. But alas! how many reflest deeply on
other things, but on this, not at all!  Therefore, by desolation
15 all the land wmade desolate ; because there is mone that
considereth in his heart.

Let us not be thus indifferent ; let us ask ourselves :
I. What is my end ?
II. Should I strive to attain my end ?

111, What am I to ds that I may attain it ?
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I. What is my end ?

Sojourner that I am in this world, into which I came
but yesterday, and go hence to-morrow, what must I do
to-day, for what am I placed here ?

1°. Not for the vain glory it can bestow; not for the
enjoyment of its pleasures; not to amass its riches.

For of these what can I take with me, when I am summoned
hence ?

2°. Much less am I here for sin, which but leads to hell.
To be sure, there are many who seem to live for this alone.
Lest I be of the number, let me ask myself in the depth
of my heart, what is the end of my existence ?

3". Man, says Saint Ignatius (Sp. Exercises), s created
to praise God, to show Him reverence, to serve Him, and by
so doing to save his soul. In other words, man is created to
serve God in this life, and be happy with Him in the next.
Accordingly, the end of man 1is twofold: wultimate and
proximate.

4°, The wultimate end is etcrnal salvation, that is, that

man should dwell in heaven in the house of the Lord, as
children dwell in the house of their father . . . . What a
de;tinv‘ O man, so poor, what treasures are in store for
you'! Lift up thy eyes and see. . . Geu. xiil. I4.
How, O man, can you prefer to such supreme destiny, the
riscrable things of this life ; above all, how can you prefer
the filth of sin ? 'What would you think of the son of a king
who would leave his inheritance, and go into a far country
to feed swine? . . . Then how, O man, can you adhere to
the miserable things of this world, how can you even look
upon them, when you reilect what and how great treasures
await you in the house of the Lord? . . . I rejoiced at
the things that were said to me: we shall go inio the house of
the Lord. Ps. 121.

5°. The proximate end is to serve God in this life, i.c.,
to keep His commandments, to avoid sin, to perform good
woriss ;. If you wish to enter into life, keep the commandments.
Matth., xix. 17. This observance of the divine law is called
the way—the way of the commandments of God, the
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immaculate way, the way of peace, the way of light: But
the path of the just, as a shining light, goeth forwards and in-
creaseth even to perfect day. Prov. iv. 18. Hear, O my son,
and receive wy words, that years of life may be muitiplied to
thee. I will show thee the way of wisdom, I will lead thee by
the paths of equity. Prov. iv. 10-II.

This, O man, is the glorious end for which the Lord God
placed you in this earth.

II. Should I strive to attain my end ?

1°. By all means. Not only every person, but every
thing should attain its end. Thus, to give a few examples,
the sun should shine ; the earth should produce the harvest ;
the tree should bear fruit—and, to give a human example,
a servant in a house should obey his master.
In like manner, man should attain his end, not only his
proximate, but also his ultimate end.

2°. He should attain his proximate end, i.e., he should
serve God. If he does this, all is well ; if he does it not, ail
is wrong. Fear God and keep his commandments : for this
1s all man. Eccle. xii. 13. He who fails to do this is an
abomination in the sight of God; he is, to God’s eye, the
barren fig tree. . . . He who fails of his proximate end
cannot attain to his wltimate end. And if he fail of the latter,
hell shall be his portion, for a middle state there is none.
It must be one or the other, heaven or hell, a child of God,
or a son of perdition.

That being so, we next ask ourselves:

fII. What am I to do that I may attain my end ?

1°. Two things: I must keep it before my eyes, and
strive to reach it.

T must act as does the archer who aims at a mark. Or
1 must imitate the traveller who, for instance, sets out for
Rome.
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2°. In practice, how am I to keep my end before my
eyes? By meditation, by hearing the word of God, and so
forth. And how am I to strive to reach it ? By subduing
passion, and directing all my actions towards the service
of God, and the salvation of my soul. This practical view
of one’s end is the great directing principle of human life.
He who keeps it not in mind is as the ship without a rudder.
This was the guiding principle of the Saints, who, when the
empty riches or pleasures of the world presented themselves,
said in the words of St. Aloysius: What of this in regard
to eternmity ?

O God, we beseech Thee to imprint on our hearts this
guiding principle of life.
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THE ERD OF MAN.—(Continued).

THIRD DISCOURSE.

Who avt thou 7—John i. 19.

Ir I view my position in regard to God, I see that I belong
to God by every claim, because He is at one and the same
time my beginning, my Lord, my ultimate end.

I. 1 am from Ged,
IL. 1 belong to God.
IIL I go to God.
I. I am from God.

1°. A hundred years ago, and where was I? In nothing-
ness. . . . I Itransfer myself in thought to those past years,
I find that human beings lived on this earth; but I was
not among them. . . . No one so much as thought of me.

2°. To-day I exist, a human being endowed with intellect,
with will, with a body highly organised. . . . Who gave
me this cxistence ?  Did chance do so? No. Did I myself
doso? No. Perhaps my parents? Noj; they would reply
with the Mother of tiie Machabees: Ior I neither gave you
breath, nov soul, nor life. . . . But the Creator of the world, that
Soruied the nativity of inan. 2 Machab. vii. 22,23.  Thy hands
have made wme and formed me. Ps. cviil. 73.

3°. How, and wherefore, was I created ?

(1) The most high God Himself crcated me . . . and out
of 1lis sheer goodness and love: I fave loved thee with an
cverlasting love, therefore have I drawn thee, taking pity on thee.
Jer. xxxi. 3.
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(2) Froin eternity the most loving God thought ofme. . . .

(3) He chose me in preference to innumerable others,
whom He might have created.

(4) In creating me as the noblest creature of the visible
world, He made me to His own image and likeness.

(5) God not only created me, but, by conserving me,
He every moment renews His act of creating me: Bless the
Lord, O wmy soul: and let all that is within me bless His holy
name. Ps. 102.

II. I belong to God.

1°. T am from God, therefore I belong to God. God is my
Creator, therefore He is my Lord, my king, my father.

2°. What rights has my Creator over me ?>—\Whatever
rights an earthly master has over his servant; what rights
a king has over his subjects ; a father over his children ; an
artisan in regard to the works of his hands——all these the
Creator possesses in a most eminent degree in regard to me. . . .
What have you that you have not received 2 1 Cor. iv. 7. And
if God should withdraw Ifis gifts from me, what would remain
for me? 1f He should take away my intellect . . . my nower
of motion . . . my life . . . my existence . . . ? If therciore
I have received all things from God, if all T have belongs to
God, God has over me perfect dominion : dominion of owier-
ship, that He may dispose of me as He wills ; dominion of
jurisdiction, that He may command me as He wills.

8°. And what is the nature of God’s dominion over me ?

() It is essential and mecessary, inasmuch as I am His
creature.

(2) It is supreme : above all and before all T belorg to
God ; accordingly, He must be obeyed, no matter what power,
what influence to the centrary.

(3) Itis absolute . Cfmeand mine, tle can dispose as He
wishes. . . . The Lord gave, and ihe Lord has taken away.
Job. i. 21. O man, who art thow that vepliest against God ?
Shall the thing formed say (o lim that formed 1t : Why hast thou
made me thus ?  Rom. ix. 20.
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(4) It is universal : it extends to all that I possess, and to
every moment of my life.

(5) It is eternal : it began in time, it will be as everlasting
as eternity.

(6) It is smevitable : His dominion no one can escape :
willing or unwilling, every creature is a subject in the empire
of God. . . .

III. I am destined for God.

1°. God, inasmuch as He is my Creator and Lord, is my
ultimate end. Because God as a being all wise had a purpose
in creating me. As a being most perfect He could not have a
purpose other than what tends to His own glory. For His
glory, thercfore, was I created. And in one way only can I
contribute to His glory, by knowing Him, by loving Him, by
serving Him.

2°. If you wish to see these considerations set forth in
clearer light, ask faith, ask reason, ask creatures, ask your
own heart, and your own experience.

() Faith says: The Lovd hath made all thmgs for himself.
Prov. xvi. 4. I am Alpha and Omega, the beginning and
end. Apoc. i. 8. The Lovd thy God shalt thou adove, and Him
only shalt thow serve. This 1s the greatest and first commandment.
Matth. iv. 10 ; xxii. 37.

(2) Reason says that there should be proportion between
the faculties and their object, or end. But the intellect and
heart of man labour under an insatiable desire of knowing
and loving, which demand can be satisfied only by an infinite
object, that is, God himself : Thow hast made us for Thysclf,
and unhappy s our heart till it vests in Thee. Aug.
Conf,, 1. i, c. 1.

(3 ) Created things say (in the disappointment which they
bring) that they by their emptiness and imperfection can in
no way be a worthy or sufficient object of human craving :
Vanity of wvanities, and all is vanity, exceptloving God, and
serving him alone. Imit. I, 1.
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(4) Thy heart says that it was made for happiness, and
unceasingly aspires after it: for happiness, pure, perfect,
eternal . . . such as can be found in God alone.

(3) Experience makes answer that so long as you re-
main faithful to God, you shall taste peace; that immediately
you withdraw from God you find perturbation of soul, remorse,
emptiness of heart.

3°. Therefore, to know God, to love Him, to serve Him,
is my end ; in this accordingly lies my whole duty ; in this resis
all my glory ; from this arises all my happiness.

(1) My whole duty : that is, I ought to worship God by the
threefold service already indicated. That alonc is necessary
for me. All things else, whether riches, or fame. . . . [
can aflord to let pass. Only let me remember, God is my
Creator ; I am His creature ; He demands my service.

(2) All my glory.—1 was born to serve neither man, nor
mortal king, nor angel ; but I was born to serve Him, fo scrve
whom 1is to reign, God . . . as theangelsdo . . . as Christ
Himself did . . . my end being the same as that of the
blessed in heaven. .

(3) All my happiness.—To my fidelity to God there is

inseparably linked, and to it alone, celestial happiness.
So that I am placed between heaven and hell, and I am forced
to choose. . . . I call heaven and earih to witness this day,
that I have set before you life and death, blessing and cursing.
Choose thevefore life, that both thow and thy seed wmay live ! And
that thow mayst love the Lovd thy God, and obey his voice, and
adhere to him (for he is thy life, and the length of thy days).
Deut. xxx. 19, 20.
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SALVATION.
FIRST DISCOURSE,
GENERAL VIEW.

1. What is Salvation ?
II. What is its Cause ?
Hi. Wiat are the Means ?
IV. What are the Obstaeles ?
V. What does Salvation reguire of man ?

I. What is Salvation ?

1°. It is the vocation of man to dwell in heaven : I rejoiced
it the things that were said lo me : we shall go inlo the house
of the Lord. Ps. 121. \What a high calling! How great is
Salvation ! !

9°. Salvation is usually calied saving one’s soul, because it
has principally to do with the soul, and with the body only
in secondary manner.  For the soul shall enter into happiness
by itself, and that immediately after death; but the body
only participates in the soul's happiness, and that only atter
the resurrection.

8°. We must distinguish between Salvation, and the
working out our Salvation: the former is the ultimate end
of man ; the latter, the proximate cnd, or the means. 706
work out our Salvalion, to serve God, to save our soul, these
three signify the same thing.
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4°. Salvation is that state to which (1) all men are destined
by God ; (2) all, however, do not attain to it. God will have all
men to be saved. 1 Tim. ii. 4. Many are called, but fer are
chosen. Matth. xxil. 14. Wherefore, brethren, labour the more,
that by good works you may make sure your calling and electio.
2 Pet. 1. 10

5°. It is the great business of man on earth, which concerns
each and every one of us: a business the gravity of which
is testified to by God himself, by the saints, by the reprobate.
It is a personal business, necessary, urgent, deserving of every
consideration and sacrifice, and is our primary business, to
which everything else must be subordinated.

II. What is the cause of Salvation ?

1°. The principal cause is God, in infinite mercy, raising
up the needy from the earth, and (ifting up the poor out of the
dunghill, that he may place him with princes, with th princes
of his people. DPs. 112,

2°. The meritorious cause is Christ, who by infinite atone-
ment restored our fallen state—fallen by the sin of Adam.

3°. The immediate efficient cause is grace, and man him-
self with the aid of grace: Not I, but the grace of God with me.
1 Cor. xv. 10.  Accordingly, man, each one for himself,
must work out his salvation.

4°. The instrumental causes are the sacraments, prayer,
penance, and all things else that help thereto.

III. What are the Means ?

. The entire Christian life, instituted bv Christ to
nlumlnate and strengthen man.
- Divine grace, the Sacraments, prayer, the teaching and
example of Christ.
3°. Our own co-operation: watch, pray, flee. The
fulfilment of the duties of our state of life. . . . Likewise
the troubles and afflictions of life ; yes, even all created things,

B
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whatever they be, that come into our path of life can con-
tribute as means to our salvation.

4°. The virtues, and all good works, especially penance,
confession being a great means.

5°. The observance of thie commandments If you would
enter into life, keep the commandments.  Matth, xix. 17.

IV. What are the Obstacles ?

The one great and general obstacle, to which all

others are traceable, issi.

%°. Then there is bad example, and scandal.

8°. The inordinate desires of one’s own heart.

4°. The ignorance and errors of intellect, and the false
teaching of the world.

5°, Too great dissipation of mind—it becomes choked
with worldly considerations.

6°. The flimsy pretexts and excuses by which people
come to frame for themselves a false conscience.

V. What does Salvation reguire of me?

1°. That I gain it. And why? Numberless reasons urge
me thereto :—

(1) It is my most important work; (2) Because I can
and ought to save my soul ; (3) Because with my soul saved,
everything is gained ; with my soul lost, everything is lost ;
(4) Because if I serve God, everything is gain ; if T resist God,
everything is loss.

2°, How am I to set about gaining it? To act in this
above all other things, efficaciously (not merely resolving,
but doing), promptly, with strength of purpose, unceasingly,
constantly, with confidence on the one hand, and fear and
trembling on the other . . . in a word, as Christ teaches,
and as the saints show by example; not after the manner
of the many who perish.
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3°. How does our present age regard the question of
Salvation ?  We might distinguish three classes of persons.
Some treat it as a subject to be despised or neglected ; some
as a subject only secondary ; some, as the primary business
of life, to which all things else are to be subjected.

4°. How do I stand in regard to it ? What have T hltherto
done? What do I intend to do for the future ? What shall
I one day wish I had done ?

Otier Foras.,

Three things should be considered in regard to Salvation :
I. What is it ? II. Why should I strive for it? III. How
should T strive for it ?

I. Nothing is more precious than the soul. II. Tf however
you consider how men act, you would be inclined to think that
nothing was of less value.

I. What does God do for the soul ? Everything. II.
What does man do? He has no regard for it. III. Whose
estimate shall we follow—that of God or man ?

L. The soul should be preferred to all things. II. It should
be cared for above all things. III. Yet there are those wlo
put all things before the soul, who care for all things before it,
their body, their home, their lands, their animals.
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I. God wishes to save the soul. II. The devil wishes to
damn it. III. And man, what does he wish?

I. God wishes the salvation of man. II. Man himscif
should will it. III. But if he wills it, he must likewise will
the means.

1. Nothing can be compared to salvation : neither fortune,
nor fame, nor joys, nor temporal life. . . . II. Above and
beyond all other considerations, salvation must be first
seen to. . . . IIL. For no consideration whatever must it
be jeopardised.

1. What do men do for their body, which is soon to perish ;
and to attain fortune, which is soon to pass away ? LI. What
do they do for the world and for the devil, both which are
bent on damning them?  IIL. \What do they do for God
and their soul ?

I. What do the world and the devil promise; and still
how are they served ? 1I. What does God promise; and
still how is His service neglected ? . . . Just a question or
two to the man who refuses to serve God. Is God vour Lord,
or is He not ? Do you believe His promises, or do you not ?
If you do not believe, why do you call vourself a Christian ?
If you do believe, why do you not serve Him ?

By thy ordinance the day goeth on : for all things serve thee.
Ps. cxviil. 18.

I. Yes, all inferior creatures serve God, each in its own
way, doing His will necessarily, and by the instinct of its
being. II. Man ought to serve God in his own way, by doing
His will as a free agent. III. He who refuses to do it here
freely, shall do it hereafter of necessity, just like, and together
with, the angels who rebelled.
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I. Man, you ought to serve God. II. You ought to serve
Eim as he wishes, by keeping His commandments, and
appealing to His mercy in this life.  III. If you do not, you
shall serve Him hereafter in a manner not according to your
wish.

I. Are those who serve God happy? Yes, twice happy,
in this life and in the next: Say to the just man that 1t 1s well,
Jor he shall eat of the fruit of his doings. Isaiasiii. 10. II. Those
who do not serve God are miscrable here, and shall be doubly
miserable hereafter : Tloe fo the wicked unto evil: for the
reward of his hands shall be given him. 1bid. ii.

I. The world and the devil are harsh taskmasters, and
those who serve them shall have reason to exclaim: We
wearied ourselves i the way of iniquity and destruction, and
have walked thrvough hard ways. Wisdom v. 7. II. God is a
kind and generous master who says, My yoke 1s sweet. Matth.
xi. 30.

In a word, Salvation is the end of man; it is easy of
attainment ; working it out has a sweetness all its own ; and
simple are the means : Avoid evil and do good. Ps. 30.
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SALVATION.—(continucd).

SECOND IDISCOURSE.

For what doth it profit a man, 1f he gain the whole
world, and suffev the loss of his own soul 7—DMatth. xvi. 26.

With feav and tremlling wovk out your salvation.-—
Phil. ii. 12.

Tnrre is nothing more frequently or urgently eniforced by
the Church +‘h:un the admonition, the soul must be saved.
This is the sum total of the Gospel, and it is the compendium
of all preaching. Hence the frequency with which it is stated.
Blessed are they who realise its importance. Woe to those
who heed it not! Would that we to-day could grasp its
significance, and indelibly impress it on our minds! With
a view to doing so, let us consider the following three
points :

I. What is Salvation ?
II. Why should I attain it ?

I1I. How can I do so?

I. What is Salvation ?

1°. It is the lot of man in heaven for all eternity : Raising
up the needy from the earth, and Ilijting up the poor out of the
dung-hill, that he may place them with princes, with the princes
of his people. Ps. 112. It is called eternal life, eternal happi-
ness, the kingdom of heaven, our home. And its opposite
is named eternal death, damnation, etc.
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2°. It is a something not mercly to be desired, but striven

for, and merited : If you wish to enter into life, keep the

cormandments.  Matth. xix. 17. To neglect it is to commit,
and remain, in sin.

Ii. Why should I attain it ?

1°. Because it contains the sum and substance of happiness
for me; with which nothing temporal can be compared,
rieither fortune nor life itself.

2°. Because it is my sole business on earth—the reason
why I am here.

8°. Because it is the goal of my life’s journey, to which
everything should contribute, as directly and unerringly
as the footsteps of a traveller tend to whither he is going.

4°. Because I am as the merchant whose goods are ail
in one ship. If that goes down, he is reduced to poverty.
I have but one soul, and life’s voyage is one. If my soul
suflers shipwreck, everything for me is lost.

5°. Recause I am placed between two eternities, and
must either enter the one, or drop into the other. And if
the latter should be my unhappv lot, who shall redeem me ?
Not God, for the separation is irreparable and everlasting.
Not the devil, for he will delight in tormenting me. Not
iriends, they are powerless, and no longer, perhaps, even
think of me. Not I mysclf: the only way I could do so is
to return to life, but return there is none ; or to do penance,
but for that time shall be no more. In a word, if I am lost
once, I am lost for eternity : in which case, better for me I
had never been born.

6°. Because it is a business special and personal to each
one. In other matters one can engage a substitute ; but in
this, each one for himself. Personal labour ; personal reward.
If you neglect it, who is going to act for you?

7°. Because it is a work too apt to be neglected. Many
things engage our attention; only one thing is necessary.
Beware then, ye rich, ye learned, ye who are given to
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indulgence-—yet a little while and where will be your riches,
your learning, your pleasures ?

Question for cach one to himself : How do I stand; do I
put my salvation before all other considerations? If so,
I must employ the following means, and they are by no means
difficult.

III. How ecan I attain Salvation ?

1°. What says Christ ? Keep the commandments.
Matth. xix. 17.

2°. In regard to salvation, we can distinguish various
classes of men. Some do nothing to attain it ; on the contrary,
instead of salvation, their actions tend towards damnation.
Who are they ? —Some are careless, and fail to attain their
end. Who are they ? —Others labour with success: those,
namely, who act prompily and cfficaciously. Let us examine
in detail the meaning of those words:

() Promptly, that is, it must not be deferred. Grave
matters must never be deferred, the more so, if there be
danger of loss. Does the farmer postpone the gathering in
of the ripened harvest ? Perhaps you may say, later I will
be converted. Do you think you can do so later? Who
has promised you the time, or the will, or the means to do
so? What of the many sudden deaths? Again, you may
flatter yourself that it will be easier later. Grave delusion !
The longer you postpone, the greater the difficulty. You do
not wish to be damned, you say. Therefore, do not delay ;
otherwise you shall be damned; hell is full of those who
postponed ; the Holy Spirit admonishes us on this point :
Delay not to be converted to the Lord, and defer it not from day
to day ; for His wrath shall come cii a sudden, and in the time
of vengeance He will destroy thee. Eccli. v. 8, 9.

(2) Grace that is offered must not be despised. Where is
the prisoner who, when the prison gate is thrown open, or the
sick man who, when oftered health, says to-morrow ?  Above
all, cxtraordinary grace must not be spurned.  Perhaps it
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mayv be the last. There is a certain measure of grace ; God,
in the words of the book of Wisdom (xi. 21), has ordered all
things in measure, and number, and weight. Resist, if you
dare ; but remember that not with impunity are God’s gifts
contemned : God is not mocked. Gal. vi. 7.

(3) One must not remain in danger. Where there is danger
of death, or fire, or any other evil, will a prudent man volun-
tarily remain for one hour 7 And do you dare to sleep on the
verge of the abyss, perhaps to awaken on the morrow in
hell?  Promptly therefore, and without delay, salvation
must be sought.

Efficacionsly : (1) Not by vain effort; but by putting
your hand to work, in the removing of obstacles, and in the
application of the means. And what are those obstacles?
Chiefly, the occasion of sin, and the halter and snare of habit.
And the means ? A good confession, prayer, and the exercises
of piety.

(2) Efficaciously, that is, not by halves. Work only half
done always fails, or falls into ruin: what good, for instance,
is a house only half built ?

There are those who are always resolving, but who never
begin.  Others begin, but never perfect their work; they
remind one of a painted soldier, whose uplifted sword never
strikes. Some there are who wish to be converted, but will
not make up their mind to confess. Some do confess, but
their confession is not good. And other some confess well,
but do not avoid the occasions of sin, and apply the prescribed
remedies : they are willing indeed so long as the labour is
light, and no sacrifice required ; but when temptation comes,
down they go, first into sin, then into the habit of sin, then
into the abyss of sin, and from the abyss of sin into the abyss
of hell.

(3) Efficaciously, that is, absolutely, without condition
of any kind : in the words of the Psalmist (Ps. 118) I have
sworn and am determined ; in the words of St. Paul (Acts ix. 6),
Lord, what wilt Thou have me to do ?

For this are required, confession, good, sincere, penitent ;
avoidance of the occasions of sin ; use of the means ; change
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of life. Behold, O Lord, my heart is prepared ; have mercy
on me and I will pay Thee all. Matth. xviil. 29.

Peroration.—l.et our prayer ascend to jesus that He may
deign to confirm the good dispositions of our heart ; that iie
may more and more impress on it the significance of the
words, my soul must be saved ; that those words may dwell
in our soul, not as a dry and sterile maxim, but prompting
and inspiring words, moving us to accomplish the ouc great
end for which God has sent us here.
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SALVATION : ITS OBSTACLES AND MEANS.

Lnow you not that they that vun i the vase, all vin
indeed, but one ve-civeth the prize 2 So vun that you may

obtain.—1 Cor. ix. 24.

LIFE is a race. We are the runners. Salvation is the crown

If we wish the end, we must apply the means: we must
remove the obstacles, and apply the aids. Thus, he who
undertakes a journey lays down his burden ; the king who
tries to recover his lost throne attacks the invader; the
farmer who hopes to reap a harvest does not neglect labour. . .

How comes it that of human beings some are good, and
some are bad ; some are saved, and some are dammned? Is
it that all cannot reach heaven ? Is it that all have not been
redeemed ?  No ; Christ died for all. #ut the reason lies in
this, some remove the obstacles and apply the means, while
others neglect to do so.

it is necessary, therefore, if we wish to be saved, to act
as the former do, remembering, in the words of St. Augustine,
that God who created ws without ourselves will not save us
without ourselves.

That we may the better realise this imporiant subject, we
shall consider it under two headings:

1. What Obstacles must be removed ?

1. What Means must be employed ?

I. What Obstacles must be remeved ?

The obstacles to salvation can be reduced to two kinds or
classes : namely, 1° Sin; and 2° What leads to sin, and
keeps us in it.



PULPIT TIEMES.

I~
cC

The first great obstacle is sin: the one and only and
essential obstacle ; just as death is the end of life, shipwreck,
of return to one’s country, defeat, the end of victory.

Do you doubt it ? Then listen to the sentence which the
Judge will pronounce on the damned: Depart from me, you
that work iniquity. Matth. vii. 23. Foolish, therefore,is he
who tries to reconcile these two, sin and salvation. What
participation hath justice with injustice ?  Or whatl fellowship
hath light with darkness 7 2 Cor. vi. 14.

(1) And what kind of sin proves an obstacle ? Any mortal
sin: one will do it. The angels were damned for one sin.
Perhaps you may say, many have committed mortal sin,
and they have not thereby lost hope of salvation. Quite true,
if hearing the voice of the Lord they shall not have hardened
their heart, and shall have brought forth worthy fruits of
penance ; but, on the other hand, hearken to the warning :
Unless you shall do penance, you shall all likewise perish.
Luke xiii. 3.

(2) Mortal sin in the first place ; and venial sin, as lessening
grace, predisposing and leading to mortal sin.

The other class of obstacles are those things that lead to,
and keep one in sin. They are called in theology the fomes,
that is, the fuel, and also the roots of sin; or, to give them the
name by which they are best known, they are those that are
attributed to the flesh, the world, and the devil.

1°. The flesh, that is the threefold concupiscence of money,
pride, and pleasure. From these spring all depraved afiection,
all passion.

(1) Money, how does it lead and entice to sin? Not only
by injustice, but through too great solicitude for this filthy
lucre :  You cannot serve God and mammon. Matth. vi. 24
Blessed are the poor in spivit, said Christ in the sermon on the
mount ; and again : Seek first the kingdom of God. Matth. vi. 33.

(z) Pride, how does it eftect its work ? (@) The longing to
please, the fear to displease, the consequent neglect of the
sacraments, and the lack of care in regard to modesty. (b) l'i.e
craving to excel, the unwillingness to be less than others:
Usidess you become as littie childven, you shall not enter tiie
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kingdom of heaven. Matth. xviii. 3. In other words, so far as
the kingdom of heaven is concerned, that is, in things spiritual,
we are to become as a child in its mother’s arms, and, in
particular, as the child born for us in Bethlehem.

(3) Pleasure, that is, sensual pleasure. Who does not
recognise the old enemy of the soul? And how many sided,
and various it is! Pleasure in food and drink ; pleasure of
the eyes; above all, the grosser forms of carnal pleasure.
How opposed to it is the admonition of Christ: Whosocver
doth not carvy his cross and come after Me, cannot be Iy
disciple. Tuke xiv. 27. And again : Through many tribulations
we must enter the kingdom of God. Acts xiv. 21. In a word,
the key to salvation is, not what pleaseth, but what is
commanded.

2°. The world, that is, its seductions and appecaling
attractions, that are ever dragging our souls into the broad
way.  Viewed in detail they resolve themselves into the
following :

(1) Scandal : evil conversation, evil society, dangerous
friendships ; evil education, that product of schools where
religion is ignored, if not contemned ; the theatre, the dance,
the nightly gathering ; bad periodicals, and bad books
and these to mention but a few.

(2) Human vespect: the desire to please fellow beings
rather than God.

(3) But above all the Proximate Occasion of Sin, be the
object what it may.

3°. The Devil: ifrom whom proceed :

(1) Temptations, or the impulse to sin.

(2) Delusions, by which he persuades that such and such
an object of pleasure is not a grave sin ; that there is no danger
of salvation ; that death is still far off ; that virtue now is
difficult, but that later on, on one’s death bed, it will be easy.
And so forth.

(3) Ewvil Doctrines, which the enemy disseminates by his
agents.

Besides those general obstacles, there are others which
might be described as particular obstacles, for instance:
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} Any predominant passion.
2) Some sin concealed in confession.

3) Some hatred still lurking in the heart.

4) Some bad habit.

{(5) There are those, for instance, who complain of their
state in life, that they have missed their vocation ; or who
complain of their nature or disposition.

(6) There are no obstacles which cannot be overcome ;
none which should not be overcome.

(7) Great, if you wish, are the obstacles to salvation :
but much greater are the means.

I, What HMeans must be employed ?

Salvation is not given to us immediately. We are not in
heaven, but on earth, on the way to heaven: He who crealcd
you without yourself, will not save you without yourself.
Salvation is not beyond our reach. God does not demaid
wmpossibilities ; but He orders vou to do what you can, to ask
where your own power fails, and He assists you that you may
succeed. (Jerome, Letter to Ctesiph.)

1°. Help yourself, and God will help vou : To him who does
what is in his power God will not be wanting. Perhaps you may
say : I have frequently tried to live well, but I was unable ;
God did not seem to assist me. Are you sure that you did your
part, that you were not wanting to yourself ? For instance,
did you pray, or did you avoid the dangers ?

2°. Help yourself, that is, apply the means that are placed
1N YOUr Pt Wer.

8°. The means in gencral are: the firm will, prayer,
frequentation of the sacraments, hearing the word of God,
Jenitential acts.

4°. The particular means are: examination of conscience,
almsgiving, fasting, Rosary of the B.V.M., and so forth.

5°. The means of Salvation are to a Christian what wings
are to a bird, what wheels are to a carriage; they are
necessary ; they are efficacious; and they cause neither
inconvenience nor drawback in life.
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8°. How are the means to be applied? We must dis-
tinguish three classes of persons :

(1) There are those who, like the sick that refuse all
medicine, reject or neglect all means of salvation, and dilly-
dally and delay up to the very time of death.

(2) There are those who onlv half wise apply some means,
such as please them, but neglect other and more efficacious
means.

(3) Finaliy there are those who diligently make use of all
means, theirs being the motto of the Psalmist: My heart is
ready, O God, my heart is ready. Ps. 50.

Peror—Behold the means, many and great, which Divine
wisdom and compassion has provided for us; bv applying
these means and not such as the world and concupiscence
would suggest, sinners can cmerge from sin, and the just
persevere and come to sanctitication : thus can I break with
sin, faithfully persevere, and in the end attain eternai
salvation.
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MORTAL SIN.

First DISCOURSE.

GENERAL VIEW,

They ave cuysed who decline from thy Commandments.
—Ps. cxviii. z1.

SIN is the one great evil that can befall man, which he ought
to hate and avoid, and for which, should he have the inis-
fortune to fall, he should make reparation. Indeed, to make
man detest, avoid, and expiate sin, is the end and aim of every
sermon on the subject. With a view to securing this end,
we shall analyse the motives, or considerations. that lead

thereto ; which motives may be reduced to the {following
five heads:

I. Wkhat is sin viewed in itself and in its eircumstances ?
II. What are the effects of sin ?
ITI. What, its causes and roocts ?
IV. What, the reasens for detesting it ?

V. What are thie remedies ?

I. What is sin ?

1°. What do worldlings say of it? \What say the saints
and religious? What says the world? How does the
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Gospel speak ?  And, to pursue the interrogation further,
let us ask, has the Eternal Father spoken; has the Church
been silent ; have the damned anything to tell us ; what does
the devil think ; and how has Christ spoken ?

To ask those questions is to answer them. Indeed, no such
interrogation is necessary. The voice of faith and conscience
is alone sufficient.

2°. What is sin—that we may have a definition of it ?

It is a free and deliberate transgression of the law of God.
And the tran:gression may be in thouught, word, deed, or
omission.

But before it becomes mortal three conditions must be
present : grave matter, full advertence, complete consent.

Sin is an offence against the Divine Majesty, before Whom
the angels tremble. It is disobedience ; it is ingratitude ;
it is rebellion ; it is contumely ; it is insolence of the creature
towards God the Creator. It is the one and only evil in the
eyes of God, Hence the many names which Sacred Scripture
and the Church heap upon it, to try to convey to us the magni-
tude of its evil: abomination, iniquity, work of darkness,
work of the devil. And, describing it from the viewpoint of
its effect on the soul, the Church calls it the stain, the wound,
the death, the putrefaction of the soul; and again she names
it the fall, the ruin, the shipwreck of the soul, the number
and variety of names bespeaking the fulness of her mind
in regard to it. And, if we compare sin with other evils, we
find that it resolves itself into a comparison of soul with
body. Physical evils affect only the body, they do not exclude
from heaven, and can be even turned into good ; but sin is
evil absolute and unmitigated.

And not content with the names already given, she
grasps at every symbol that might help to describe it. To
her it is the serpent of Paradise ; the fiery dragon ; the roarirg
lion seeking whom he may devour; the horrible, many
headed, crowned beast of the Apocalypse; the poisoned
arrow that wounds the archer himself, which, unable indeed
to reach, is shot at God ; it is the forbidden and deadly fruit,
the sweet but poisonous cup (Prov. xxiii. 31), the death-

<
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bringing honey tasted by Jonathan (1 Kings, xiv. 43); it is
a trap and snare ; it is the rock to be shunned by navigators ;
it is a plague spreading by contagion ; it is the abyss calling
to abyss; it is the deluge, the burning of Sodom, the idolatry
of Israel ; it is the profanation of the Temple, the abomination
of desolation in the Holy Place; it is the twofold captivity
of Egypt and Babylon; it is the beast devouring the vine
(Ps. 79). She has recourse to other symbols and sees sin
personified in—King Sedecias deprived of sight and cast
into prison—Absalon in rebellion against his father, and slain
in war—Goliath slain by David, and Holofernes by Judith—
the traveller wounded on the way to Jericho—the Prodigal
Son—Dives at his banquet-—Lazarus in the tomb—in fine,
she sees it personified in the Jews who released Barabbas
and crucified Jesus.

II. What are the efiects of sin ?

1°. In regard to God, it would, if it could reach Him,
drive Him from His throne, deprive Him of His perfections,
and even destroy them.

It provokes His anger, calls forth His threats, and kindles
His vengeance. Hence hell was created ; and if utter male-
diction was not pronounced on the human race, it is because
mercy intervened ; which latter,sin is ever putting to the test.

2°, In regard to the angels, it changed them from angels
into devils, the devils being simply angels ruined by sin.

3°. In regard to man, it deprived him and his posterity
of the great gifts and qualitics with which he was endowed,
and cast him into exile and an ocean of miserv.

4°. In regard to the human race, some of the effects of
sin may be seen in the deluge, the burning of the five cities,
in wars, and the countless calamities that have happened
since.

5°. In regard to human society, it is seen in oppressions,
dissensions, tyrannies, and rebellions—to mention but a few
things.
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6°. In the family, it destroys order, peace, and happiness
and engenders hatred and bitterness.

7°. As to the soul, sin robs it of every good, and fills it
with evil: it profanes, deforms and corrupts it; it wounds
and fills it with remorse ; it turns the devil and passion loose
upon it; it kills and changes it into a corpse, and finally
buries it in hell.

8°. And what it is to the devil! It is his triumph, and
the means of his derision of Christ: for to Christ the devil
can turn and, pointing to a soul in sin, say: Behold you died
for this man, and he spurns you ; I did nothing for him, and
see how he serves me.

9°. To the Church it is a source of grief and scandal.

10°. It closes heaven, devastates the earth, and opens
hell.

11°. What need to say more? It killed Jesus Christ.

III. What are the eauses and roots of sin ?

1°. The formal cause—by which is meant that without
which sin could not be—is the abuse of liberty.

2°. The impelling or occasional cause—that which urges
on, and puts the formal cause in motion—may be due to any
one, or all, of the following : the devil, temptation, scandal,
culpable ignorance, neglect of prayer, unsubdued passion,
dangerous occasions.

8°. The final cause—that for which sin is committed—
is some false, fleeting, temporal good.

4°. The roofs of sin are: passion, concupiscence in its
threefold aspect (concupiscence of the flesh, concupiscence
of the eyes, and the pride of life), evil habit, dangerous
companions, rashness in going into danger.

IV. What are the motives for detesting sin ?

1°. The first is that sin is the greatest of all evils, indeed
the only real evil, with none other like to it, neither loss of
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goods, nor imprisonment, nor exile, nor even death. These
may be only apparent evils, and can even be made to help us
unto good ; but sin, the sole evil, can have but one end, and
that is to destroy.

2°. And destroy it does in the fullest sense, producing
in the soul effects similar to those wrought in the body by
death, robbing it of its beauty and its life, rendering it foul
and an object of horror, in a manner dissolving and reducing
it to nothing, so that only the omnipotence of God can restore
it to what it was.

8°. And as for ingratitude, all things animate and in-
animate accuse the sinner, for he alone breaks in on the
harmony with which all creation obeys God. Even the very
demons must, by the contrast of their lot, accuse him : they
can say, Christ did not die for me, but He died for you; I
sinned but once, and there was no mercy found; you have
sinned, not once but many times, and you are still spared.

Above all, if only its secing had not been dimmed, and its
feeling dulled, by sin, what an accusation of ingratitude
would be flashed in on the soul from the outstretched arms
of Jesus on the cross!

4°. If you were to know, O man, what it is to sin, you
would never commit such evil, or be guilty of such madness.
Know then and see (Jeremias ii. 19) :

(1) You invoke on your head the lightnings of God.
If God were to say to you, the moment you sin I will strike
you with lightning, do you think you would sin? But God
threatens not the lightning of the clouds, but much worse,
the fire of hell and His eternal malediction. You may say,
perhaps, he who sins is not thus struck down. Yes heis, by
the curse of God, and the death of his soul. And if he is not
plunged instantly into hell, this must be attributed to the
mercy of God. Beware, however, of straining that mercy ;
in the words of Ecclesiasticus (v. g), His wrath shall come on
@ sudden, and then, as He said of Judas, better for you that
you had never been born.

(2) Also, you renew the Passion of Christ. If you were
to see Christ torn with scourges and spit upon, would you
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join the torturers ? This, however, is what you do when you
sin. St. Paul speaking of those who had fallen away represernts
them as crucifying again to themselves the Son of God, und
making hin a mockery.  Hebr. vi. 6,

(3) You commit parricide, you murder your father.
Let us make the following case: the best of fathers has a
son whom he dearly loves ; that son is invited by a traitor,
his father’s enemy, to partake of a cup which for the moment
tastes sweet, but the invitation is based on the condition that
he murder his father. The case to be sure is wildly imaginary,
and too horrible for words. But alas ! it is far from imaginary
in the spiritual domain, for that in reality is what the sinner
does, or tries to do, to his heavenly Father.

5°. This being so, as also for the other considerations
already noted, sin should be dreaded above all other evils ;
nothing should be feared except sin: I will show you, says
Christ, whom you shall fear, Luke, xii. 5 ; sin should be detested,
expiated, and fled from—fled from, yes as Jfrom the face of
a serpent.  Eccli. xxi. 2.

6°. In a word, sin is the shipwreck of the soul. The soul
as a ship, laden with God’s grace and gifts, sails the ocean
of life towards the haven of salvation. By carcless navigation,
by neglecting the means assigned, and by not avoiding danger,
it strikes on the triple rock of concupiscence. It may,
perhaps, with shattered hull, still make the port ; but the
danger is it may go down never to rise again.

Leaving this figurative representation, one, however,
frequently suggested by Sacred Scripture, and coming to
the literal, we ask in conclusion :

V. What are the remedies ¢

1°. For the past, penance ; for the future, flight ; and when
flight is impossible, when the contest must be waged, then
let it be with the invincible, double armour of prayer and
the sacraments.
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2°. The remedies for the living are many and efficacious ;
for the dying they are doubtful; for the damned, there are
none.

3°. The remedies too must vary for the different classes
of sinners. There are those who fall from {frailty; those
who fall from malice ; those who are enchained by evil habit.
Still, for the contrite heart, there shculd be no such word as
fail, for the Divine Physician, who knows our needs, has
balsam for every wound, the balsam of grace, which Ile
will not withhold from them that seek it.
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MORTAL SIN.—(Continued).

SECOND DISCOURSE.

THE MALICE OF SIN.

Woe to the wicked unto evil : for the veward of his hands
shall be given him.—Isai. iii. 11.

Tr only this terrible warning were understood, it would terrify
the most daring sinner, and stay him in the course of iniquity.
It is the voice and warning of God; and, nevertheless, the
sinner pursues his way, because, for senses dulled, he does
not hear, for mind obscured, he does not consider the horror
of his life; neither does he realise the punishment that shall
be hereafter meted out to him

Let us to-day hearken to the voice of the Lord, and, lest
we should be caught in the torrent of iniquity, let us take
our stand on the solid ground of two considerations:—

1. How does the sinner act towards God ?
I1. How does God act towards the sinner ?
I. How does the sinner aet towards God ?

His sin is rebellion, is ingratitude, is insolence of the worst
kind.

1°. Tt is rebellion.  God is the Creator and Lord of the
world, whom all nature obeys; the sinner alonc refuses to
do so: Of old time thou hast broken my yoke, thou hast burst
wy bands, and thow saidst : I will not serve. Jerem. ii. 20.

God orders : I am the Lord thy God whom thow shall adore.
The sinner answers: I will not serve. And whether God
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forbids, promises or threatens, still comes back the defiant
answer, if not in words, at least in act, I wiil not serve. Who
art thon ? I know thee not ; I have no King but Caesar.

And who is it who thus addresses the God of heaven ?
The creature of a day, who to-morrow shall return to the
dust from which he sprung.

2°. Ingratitude : this same creature of a day has been
enriched with God’s favours: What have you that yon have
not recetved 2 1 Cor. iv. 7. Your body, your soul, your
intelligence, your knowledge, your heart created for things
great, your temporal goods, the house you inhabit, the clothes
you wear, the bread you eat—from whom are they?  Are
they not from the beneficent hand of God?  The Psalmist
with fulness of heart cried out: What shall I render to the
Lord for all the things that he hath rendered to me? Ps. 115.
But you, what return do you make? Where is your gratitude ?
Have you even kept in memory the thought of it ?  Horrible
to say—you have actually risen against Him who has
showered those favours on you.

The Lord Jesus poured His favours on the Jews. The
latter seized Him, and put Him away on a cross to die. In
this behold your own image, O sinner !

Nor is this all.  To such an extent does ingratitude go,
that not only is God insulted, but He is so by means of the
very gifts that He has bestowed. In this connection Saint
Bernard makes the following case as an example: a young
man on being restrained for his good by a kind and venerable
man of years conceives an undying hatred for him. With alms
received from the latter he buys a dagger,which, having first
dipped in poison, he strikes into his benefactor’s breast.
He is arrested, and condemned to death by fire ; but through
the goodness of a certain prince he is liberated ; nay more,
the prince himself decides to take his place on the pile of
faggots. What would be thought of the wretch thus liberated
if he were to come forward and apply a match to the pile ?
Is it not too horrible, and too out of touch with humanity,
to be even supposed in imagination ?  And yet this is what
in reality the sinner does in regard to God. From God he
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received life, and he uses it to abuse Him. And as with life
so with all other gifts ; his body by acts, his mind by thoughts,
his heart by depraved desires, his eyes, his tongue, his hands,
the sacraments instituted at the cost of Jesus’ blood—every-
thing and all he abuses: in a word, he tramples under foot
the Passion of His Redeemer. .

3°. Sin, we have seen, is rebellion and ingratitude : it is
more, it is iusolence of the most pronounced kind.  The sinner
defies God, whilst he is aware that God knows and sees and is
present : just as if he were to say to God, I know that thou
art present, yet what care I ? Dearer to me is the gratification
of this passion than the observance of thy law. I am free
and I will use my freedom as I wish.

And not only dces he contemn the presence of God, but
likewise TIis omnipotence.  Suspended by the hand of God,
he is held over the abyss, and at the same time he dares to
insult God’s majesty.

But let the sinner beware. God is not mocked ; and no one
can dare defy Him with impunity. The mills of God may
grind slowly, but they grind exceedingly well.  Unlike man
God seldom takes immediate vengeance; but remember
He never forgets : Ave not these things stoved up with me, and
sealed up in my treasures 7 Revenge is mine, and I will repay
themn in due time.  Deut. xxxii. 34, 35.

The damning of a soul is such a terrible evil that God,
as a rule, has recourse to it only after long forbearance, and
after He has exhausted in the sinner’s behalf all means of
saving him. And this brings us to the next point.

II. How does God act towards the sinner ?

God calls him, and looks for him, and admonishes him,
and beseeches him, and threatens him, and at last, with the
sword of justice, He smites him.

1°. He calls him: Jerusalem, turn to the Lord thy God ;
Turn ye to me, saith the Lord of hosts : and I will turn to you.
Zach. i. 3. The voice of the priest, the voice of the mother,
the voice of remorse, of example, of pious inspiration, is the
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voice of God calling the sinner. The sinner, however, closes
his ears, turns away his eyes, hardens his heart, and stifles
his conscience. He turns his back on God, and hearkens to
the devil. God cries out : Turn to me my son. . . . Wiy
wilt thou die, O house of Israel. FEzech. xxi. 31.  And the
sinner answers: I will not return; the way I have chosen
I will not give up.

2°. God looks for him. He says, I will not yet strike him ;
I will wait a year, and then another ; perhaps he may arise,
and hear my voice. . . . Butagainisheard the defiant voice
of the sinner, I will not listen, one voice alone will I hearken
to, the voice of my passions.

3°. He admonishes him. Not only does He stand at the
door, but He knocks. Apoc. iii. 20.  The sudden death of
some one near him; sickness; an accident that nearly
brought death; loss of worldly goods; a sudden light by
which he sees the awfulness of his state; the voice of con-
science, calling out to him to see hell beneath his feet, to see
the axe laid to the root—what are these but the voice of God
speaking through natural causes, and calling to him?  He
knows them to be admonitions, he recognises the call, perhaps,
he is even terrified by them ; but still he postpones, and says,
to-morrow, to-morrow, forgetting that to-morrow never
comes.

4°. He beseeches :

(x) Jerusalem, Jerusalem, thou that killest the prophets,
and stonest them that are sent unio thee, how often would I have
gathered thy children as the hen gathers her chickens under
her wings, and thow wouldst not. Matth. xxiii. 37.  And
in the words of the Church in the agony of Holy Week :
My people, what have I done to thee, or in what have I
afflicted thee ? Again, through the mouth of Jeremias (ii. 21) :
1 planted thee a chosen vineyard, all true seed : how then art
thow furned unto me into that which s good for nothing, O
strange vineyard ?

He implores the sinner, with the eagerness of a father on his
knees at the feet of his son, or as a mother bathed in tears:
Have pity on me, niy son, have pity on me : at least, have pity on
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ihy own soul. Eccli. xxx. 24 ; cf. 2 Kings xix. 4, and Matth.
XV. 22.

(2) And what is the effect of this burning appeal ? There
are those—and alas! they are the many—who despise it, who
turn their back on God their father, and shut and harden
their heart. But at length the measure of their iniquity is
filled. The time of justice cemes, the destined hour strikes,
and the sinner drops—his body into the sepulchre of earth,
his soul into the abyss of hell. For long he tried God’s
patience, but behold him at last, with his iniquities, in his
own place. Now the cry, the appeal, is reversed ; it is the
sinner who implores ; but the eternal voice of justice answers
back : Destruction is thy own, O Israel. Osee, xiii. g; He
loved cursing, aiid it shall come unto him @ and he would not
have blessing, and it shall be far from him. Ps. cviii. 18.

Peror. Is there any one here present who wishes to be in
the place of such an unhappy one? Does any one decide in
similar manner to harden his heart ? May God forbid! Far
from me, you will say, be such a thought! I do not wish
to resist God while He calls to me. But I fear my sins may
be too great—too much for His mercy. Miserable man that
I am, what iniquitics, what blasphemies, what impurities,
what injustices I have committed—can forgiveness remain
for me? Dearly beloved, do you wish it, do you wish with
your whole heart to turn to God?  Yes, you say, I am pre-
parcd to do all in my power. Come then, God’s mercy is
certain, and is awaiting you. But ah! the obstacle, con-
fession—I know not how to make it. IHave no doubt, and
put away all fear; your confessor will help you, and, if
necessary, will make it for you. Every confessor is prepared
to say to you with Jesus Christ : Come fo me, all you that labouy
and are burdened, and I will vefresh you. llatth. xi. 28. To
one only does the word woe apply—to him who hardens his
heart : Woe to the wicked unto evil. Isai. iii. 11.
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MORTAL SIN.- (Continued).
THIRD DISCOURSE.

Tue EviLs oF SIN.

Sin maleth nations misevable.~—Prov. xiv. 34.

Know thou and see that it ts an evil and a bitter thing
fov tlce, to have lejt the Lovd thy God.— Jerem. ii. 19.

MeN avoid poison, dread pestilence, and flee from wild beasts
But more deadly than poison, worse than pestilence, more
fierce and devouring than wild beasts, is sin. And if the world
to-day is full of evil, that evil comes from one cause only :
Sin maketh nations miserable. Prov. xiv. 34.

Let us then consider the sad effects of sin, that we mavy
realise how detestable it is, and thus be led to abhor it.

I. The general effects of sin in the universe.

1I. Its particular effects on the soul of the sinner.

I. General effects of sin in the universe.

They are seen in heaven, in earth, in hell.

1°. In heaven: the fall and punishment of the angels.
By one sin those princes of the heavenly court were changed
into devils, into spirits of darkness. With the speed of
lightning they dropped from heaven, and fell into hell.

2°. On earth we see its effect in the punishment of Adam
and Eve, and their posterity ; we see it in the deluge, principally
for sins of the flesh ; we see it in the destruction of the cities
of the plain ; we see it in every calamity that has since occurred ;
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we see its unmistakable stamp to this very day in pestilence,
and famine, and war, which are but so many scourges on
account of sin, for, of a truth, sin maketh nations miserable.
Prov. xiv. 34.

Bot, above and bevond all, we see its effect on Calvary.
Wlat is sin?  Ask of Jesus as He hangs from the cross a
quivering weight of agony.

3°. We have seen its effects in heaven and on earth, but
to understand sin fully we must go in spirit to hell—to that
awful abode where the worm never dieth, and the fire is not
extinguished. On the last day, Christ will pronounce the
terrible malediction, Depart from me ye accursed into everlasting
fire.  And why? DBecause of sin: sin, on account of which
the earth was cursed from the beginning, cursed is the earth
wn thy work, Gen. iili. I7; now the earth shall be swept
clean of it, and sin shall be gathered into its own place—into
hell.

IL. The effects of sin on the soul of the sinner,

What does man lose by sin ; and what does he gain ?

1°. He loses the riches of his soul ; its merits acquired by
so much labour. He loses its beauty : Though thou wash thyself
with nitre, and multiply to thyself the herb borith, thow art stained
wm thy iniquity before me. . . . See thy ways in the valley,
know what thou hast done. Jerem. ii. 22, 23. And with what
heartfelt cry does he bewail in his Lamentations the loss of the
soul’s beauty by sin! How is the gold become dim . . . lhe
stones of the sanctuary ave scattered. . . . The noble sons of
Sion, and they that were clothed with the best gold : how are
they esteemed as earthen vessels, the work of the potter’s hands ?

Her Nazavites weve whiter than snow, purver than milk,

more ruddy than the old ivory, faiver than the sapphive. Their
Jace is now inade blacker than coals, and they are not known.
They that were brought wp in scarlet have embraced the dung.
Jerem. Lament. iv. 1, and following.

Gone is the image of God that once shone there, and in its
place is set up the image of the devil ; gone is the Holy Spirit
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who as a guest did abide there, while the soul’s enemy now
occupies His place; gone its peace, and stilled is its life;
it is a corpse fit for the tomb ; and as the angels pass it by
they whisper, dead, dead.

2°. And what does a man get from sin?

He gets remorse and terror of conscience ; the chains of
the devil ; the devil himself in his heart ; the curse of God even
in temporal goods; They are cursed who decline from thy
commandments, Ps. cxviii. 21 ; anger stored up for the day
of wrath: Are not these things stored up with me, and sealed
up in my treasures 7 Deuter. xxxil. 34 ; and as the end of
all he gets hell as his portion.

Conclusion. O miserable sinner, wounded and despoiled
by sin! Does anything remain for you ? Yes, hope of pardon,
provided that, while time serves, you make up your mind
to repent. Do penance ; expiate past sins, and fly from future
ones ; lay the axe to the root of sin, lest God Himself strike
the tree: For now the axe is laid to the voot of the trees. Every
tree therefore that doth not yield good fruit, shall be cut down,
and cast 1ido the fire. Matth. iii. 10.
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SINS OF THOUGHT.

From the heart come fovth evil thoughts. . . . These
aye the things that defile a man.—Matt. xv. 19, 20.

IT sometimes happens—rarely to be sure—that there are
persons so poorly instructed, and so deeply ignorant in
matters of conscience, as to imagine that mortal sin can be
committed only in word or act,and not at all by thought ;
with the result that they neglect to confess evil thoughts in
which they have indulged. What a grave error | The Church
in the Confitcor puts into our mouth the words, I have sinned
exceedingly in thought, word and deed. Not only can a person
sin grievously in thought, that is, in mind and heart, but
therein lies the chief fountain and source of sin. Nay more,
words and acts are sins only in so far as they are influenced
by, or spring from, an evil mind and will. What could be
clearer than the words of Christ on this subject ? Ivom the
heart come forth evil thoughts, murders, adulteries, fornications,
thefts, false testimonies, blasphemies. These are the things that
defile a man. Matth. xv. 19, 20.

In considering this subject, we will for the sake of clearness
and thoroughness divide it into three heads:

1. Wxat constifutes a sin of tucught ?
1I. The evils that ensue.

III. The remedies to be applied.

I. What constitutes a sin of thought ?

1°. By the word thought is meant not only the working of
the mind, but the inclination of the will. Thought in this sense
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includes mental images, judgments, mental pleasure, desire,
and resolve.

2°. Sins of thought are also variously divided; some
regarding God, some, our neighbour, some, ourselves.

(1) Against God, are the following : doubting the faith ;
murmuring in heart against His divine providence; not
resigning ourselves to His will in what may befall us, and
receiving such with impatience ; despairing of salvation or of
the possibility of amending our lives; taking pleasure in
loss or misfortune that may befall religion or the Church.

(2) Against our meighbour : Suspicions; wrong or rash
judgments; envy; deep aversion, especially towards
superiors ; anger, malice, hatred, desire of revenge, and
particularly resolution for revenge; wishing our neighbour
evil, or rejoicing in evil that may have befailen him ; coveting
his property or his position, and so forth; a most malicious
form being joy for the sins he has committed.

(3) Against ourselves : Pride, vanity, contempt of others,
inordinate ambition for higher state in life, or inordinate
desire of honours; above all, entertaining, or revolving, or
dwelling on, thoughts and images against holy purity.

So far for the meaning and divisions of the word thought,
we next come to consider the important point that,

3°. Thoughts, no matter how bad in themselves, are not
sinful, except they are voluntary, that is, acquiesced in by
the will.

There are many souls who are troubled, because their
minds are besieged by thoughts against purity, or charity,
or faith ; they even fancy that God has abandoned them. But
a little reflection should dissipate this error. Let us remember
that a man is not bad because he knows or recognises sin, but
because he loves it ; and that he is not guilty of sin because
he thinks about it, but because he adheres to it in his heart and
will. As S. Augustine says, so essential is the will for sin that
where there is no will, there can be no sin. Nay more, God
Himself is in the heart of the man who is tempted, provided
he does not yield to the temptation. Hard is the fight, says
S. Bernard, but sweet is the fruit. Even the senses, the enemy
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within the camp, may be in rebellion against you; but
remember that the senses without consent can do no injury.
The struggle with temptation may indeed be great—for some
much more than for others—but there is the consolation that
this very struggle is winning for us merit and the crown.

II. The evils that ensue.

1°. Evil thoughts stain and defile the soul.  The soul
is the temple of God : holy thoughts are the lights, the flowers,
the lilies and the roses, by which it is adorned: but evil
thoughts—well, they are Dbest expressed in the words of
Ezech. viii. 8, Son of man, dig in the wall. And when I had
digged in the wall, behold a door. . . .  And I went in and saw,
and behold every forin of crecping things, and of living creatures,
the abomination.

They stain and defile the soul. This defilement, although
not seen by human eyes, is visille and clear to the eyes of
God: DMan seeth those things that appear, bui the Lord be-
holdeth the heart. 1 Kings, xvi. 7. And again : You make clean
the outside of the cup and of the dish, but within you are full

of rapine and wncleanness. . . . You are like to whited
sepulchres. Matth. xxiii. 23, 27.
2°. They are the origin and fount of many sins. . . . The

soul defiled with evil thoughts is in a manner a poisoned
fountain, from which evil actions flow. And, comparing it to
a tree, we can say, as is the root so will be the branches ; If
the root be holy so are the branches, Romans xi. 16 ; but a
soul stained by evil thoughts is the root of bitterness, by which
many are defiled. Cf. Heb. xii. 15.

38°. They disturb the peace of the soul. Peace to men
of good will, sang the angels on Christmas morning. But evil
thoughts, voluntarily admitted, spell sin and passion and every
form of soul-disturbing tumult.

4°. As to thoughts against the character of our neighbour,
we can form an estimate of them from the following texts of
Sacred Scripture: He that toucheth you, toucheth the apple
of my eye. Zach. ii. 8. And again: With what judgment you

D
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Judge, you shall be judged. Matth. vii. 8;; But if you will not
forgive, neither will your Father forgive you your offences.
Matth. vi. 15.

III. What are the remedies ?

1°. The first is to guard against the causes ; and these are :

(1) Wandering and unguarded senses, which easily lead
to dissipation of soul.  And a dissipated or unrecollected soul
is as a house with doors and windows open ; as a garden that is
not fenced round ; it is in fact free and open as a market-place.
It is necessary for us, therefore, to close the doors and windows
of this open house, and we have three keys by which we can do
so, vigilance, modesty, and recollection.

(2) Secondly, there is idleness. A limp and flaccid soul
is like the field of a lazy husbandman—fallow soil where
weeds abound. The plough and harrow of the soul are earnest-
ness and diligence ; if we attend to these, the hand of God
will sow the seed.

(3) Sadness and dcjection of spirit must likewise be
guarded against, for they render the soul morbid; and a
morbid soul is the fertile soil of dark and gloomy thoughts.

(4) Above all, dangerous company and bad books must be
avoided, for these are silent and subtle seducers to all manner
of evil.

2°. The second great remedy is to resist the first promptings
to evil, by closing the portals to the soul. We should act with
the promptness of one on whose hand or clothes a spark
happens to fall. Evil thoughts are as a brood of vipers, to be
crushed in the shell, else, as their kind, they will grow
venemous ; they are to be stamped under foot; or dashed
against the rock. Ps. 1306.

3°. If, however, they return and continue to annoy us,
they are simply to be ignored. They are to be treated as those
harmless but troublesome little dogs that barking follow one.
It is a mistake to notice them, as they will bark all the more ;
just let them alone. Or, to use another example, we are to act
as the traveller who, while a storm of dust is passing, merely
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closes his eyes, and pursues his course. S. Augustine compares
the devil to a chained dog ; he can bark, but he cannot bite,
except those who, willing to allow themselves to be bitten,
come too close. The unwilling he can never damn. It is per-
mitted to him to solicit the consent, but not to force it. He
is a clever trader; with sleek tongue he can commend his
special brand of goods, but he cannot force them on those
who are unwilling to buy.

4°. Let us above all recall the presence of God, and
exercise the mind in holy thoughts, spiritual reading, and
plous meditation.

Thus the soul shall be a temple holy and undefiled, as
becemeth a Christian :  Know you not that you are the temple
of God, and that the spirit of God dwelleth in you. 1 Cor. iil. 16,
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SINS OF THE TONGUE.

11 any man offend not in word, the same is a perfect
man.— James iii. 2.

THERE is scarcely any gift of the Creator that man abuses
more than the tongue. By it so many sins are committed
that St. James does not hesitate to say : The tongue is a five,
@ world of imiguity. 1ii. 6. The metaphor is as apt as it is
striking. A spark may cause a conflagration. And how
often does a single word carelessly spoken lead to immeasurable
evil! Yes, the tongueis fire, and as fire it should be guarded.
Indeed the guarding of it is so necessary, that, without it,
there can be no virtue, and no salvation; for the same
Apostle goes so far as to say : If any man think himself to be
religious, not bridling his tongue, but deceiving his own heart,
this snan’s veligion is vain. James i. 26. And, on the other
hand, he makes the bridling of the tongue the test of virtue:
If any man offend not 1n word, the same 1s a perfect man. iii. 2.

From this you will see how necessary it is to guard the
tongue, and not to offend in word.

And when do we offend in word ? As often as we abuse
this most noble gift of God, by not using it for the end for
which He intended ; which is (1) to praise God, (2) to confess
our sins, (3) to petition Him for our needs, (4) to serve our
neighbour, (5) to enjoy honest conversation.

From this five-fold end we fall away principally by Zying,
detraction, scurvility, and blasphemy.  We shall consider
the last three.
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DETRACTION.

Se: a waich, O Lord, before my wou'h. Ps. 140.

1. What is this vice of Detraction ?
II. Why should we avoid it ?

III. What excuses are usually given for it ?

I. What is Detraction ?

1°. We might begin by saying that it is a sin that is made
very light of ; indeed so common is it that it is not rarely
found amongst people who otherwise live well.

2°. What thenisit ? Itisunjustinjury to our neighbour’s
character, by saying something bad about him.  What is
said may be true or false. If false, the sin is named calumny ;
but if true, and at the same time unknown and uttered with-
out justifying cause, it is defraction. We can describe it as
unjust injury of our neighbour’s chavacter by vevealing a irue
but hidden cvime or fault.

3°. Calumny is never under any circumstances ju-*ifiable ;
for there can never be a cause that will justify a false accusa-
tion. It is, however, lawful under certain circumstances
to reveal the wrong-doing or fault of our neighbour, even
though it should be hidden; for instance, for the purpose
of preventing sin, or for warding off evil, either spiritual or
temporal : a case in point would be, if you tell a father about
his son, or a master about his servant. In this case there
Is not wumjust injury, and therefore no detraction properly
so called.

4°. Detraction may be committed directly or indirectly :
direcily, by openly stating something injurious; iudirectly,
by insinuation, or manner of action; for instance, if you



54 PULPIT THEMES.

make the statement, ““ I could say many things, but I prefer
to be silent ”’; or if you are a superior and do not impose
silence, when you can conveniently do so; or if you do not
defend your neighbour by manifesting the truth which you
know ; or, finally, if with pleasure you give your ear to
detractors.

II. Why must it be avoided ?

1°. Because it is always a sin, and frequently a mortal sin.

When what is revealed is not a serious matter, and has not
grave consequences, the sin is venial.  But if it is of such a
nature as to seriously injure your neighbour, the sin is mortal.

2°. And why is grave Detraction a mortal sin ?

Because it violates the natural and the divine law.

(1) It violates the natural law: it is opposed to justice,
charity and order.

{@) There is a precept of justice which says render io
coery man his own. Butwhat is a man’s own in fuller sense,
or what is noarer or dearer to him, than his good name?
It is more precious than gold : A good name s beiler than yreat
ricies.  Prov. xxii. 1. The loss of goods mayv be repaired ;
but loss of fame only with the utmost difficulty, and often
never at all.

“ Who steals my purse steals trash ; 'tis something, nothing
*Twas mine, 'tis his, and has been slave to thousands ;
But he that filches from me my good name
Robs me of that which not enriches him
And makes me poor indeed.”

More culpable and more detestable even than the robber
is the detractor.

Perhaps some one may object and say that detraction
is not so severely punished by civil law as is theft. Even so,
there is another and higher tribunal, and that is God’s ; and
the question for us is how will detraction be viewed there.
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We have now seen that it is opposed to justice. It is
likewise opposed to

(b) Charity—to that principle of charity which nature
imprints in every breast, and which is expressed in the maxim,
Do not Lo another what you would not wish another to do unto you.
And who is it that would wish to see his good name taken
away by another ? Then do not this to another.

And it is opposed to

(¢) The natural law of Order, which obliges us to use
God’s gifts for the end for which they were intended. Why
did God give us the noble gift of speech ?  Was it not for the
good of our neighbour, and of society ? The detractor, how-
ever, uses it to the detriment of society. For what discord,
what hatred, what quarrels spring from detraction! Of
detractors we can truly say in the words of the Psalmist:
Their throat is an open sepulchve. . . The poison of asps
1s under their lips. Ps. 13.

(2) In addition to the natural it likewise violates the
divine law.  In proof of this, if proof were needed, many
texts can be adduced from both the Old and the New Testa-
ment : He that toucheth you, toucheth the apple of my eye.
Zach. 1i. 85 All things thercfore whatsoever you would that men
should do to you, do you also to them. DMatth. vii. 12 ; Detract
not one another my brethren. . . He that detracteth his brother
delracteth the lew. James iv. I1I.  And again, in St. Paul’s
Epistle to the Romans (i. 30) : Whisperers, detractors, hateful
to God . . are worthy of death.

Thus we see that the detractor is hateful to God. He is
likewise hateful to man: The detractor is the abomination of
men.  Prov. xxiv. 9. lHave no misgiving on the point, but
rest assured that what the detractor says to you of others
he will likewise say of yourself ; what he says of your neighbour
to-day, he will say of you to-morrow. e is society’s greatest
enemy, and society should recognise him as such, and put him
in his place.

3°. The enemy of God and man, he is still more his own
enemy. His tongue is a sword which at one blow inflicts
three wounds, one on the absent, or person spoken of ; one
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on the hearer ; and one, the chief one, on himself. He does
not spare others, neither does he spare himself. Detraction,
like curses, comes home to roost. He is paving the way for
his own damnation. Let him not forget that reparation is
necessary ;' but reparation is difficult, and is seldom made
—so much the worse for himself. Many for this are already
damned ; and {for many it is the way to damnation. And
let no one be so foolish as to salve his conscience by saying,
as is often done, after all this is not so grave, and without talk
of this kind conversation is impossible.  Grave deception,
fatal folly !

4°. Grave sin in itself, it is still more so in its consequences.
Frequently, nay most commonly, it is the origin and seed
of discord. In the Book of Proverbs we read : Six things there
arc which the Lord hateth, and the seventh his soul detesteth.
the sixth is, a deceitful witness that uttereth lies ; and 1 ask you
in particular to note the seventh: Him that soweth discord
among brethren.  Prov. vi. 16, 19.

In a word, the detractor is like those unclean animals
which, while trampling precious things under foot, seck their
food amidst offal ; or is like to insects and {iies which, passing
by the sound parts of the body, fix on sores and ulcers. "The
comparison is a truc one, and if you dislike it, then avoid
the ways of the detractor. . .

III. What exeuses are alleged ?

They are the old familiar ones, and you will easily
recognise them.

1°. What I say is true; I would not accuse any one of
what is false. And is this sufficient to justify you in making
public what you know ? What would you think if someone
made known your own seccret faults?

2°. T mentioned it only at home within closed doors.

And do you think that nothing further will be heard of
it? Is this the example you have given to vour children
or domestics or others who may have heard you? Or do
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you fancy that closed doors will prevent it from travelling
further 7 Reflect for a moment and ask yourself what have
you gained by telling this at home, behind closed doors,
as you put it. You have destroyed another’s character ;
you have stained your own soul; you have incurred the
obligation of making reparation.

3°. I have mentioned it to only one person, and that in
secrecy. Thercfore in the estimation of one person you have
taken away a good name. And as for the secret, how long
will it remain so? Perhaps you yourself got it as a secret.
Such secrets in the main amount to this that you got it in
secret, you told it as a secret, and it is passed on as a secret.
I have heard of persons, and I respect their knowledge of
human nature, who, whenever they wished a matter to be
made public, gave it to one or two as a secret. Human natu.c
rebels against restraint, and the fact that a certain matter is
a secret is too much for many; and the secret only gives
pleasure and piquancy to the re-telling.

4°. The thirg, you say, was already public. Are you sure
that you did not exaggerate it, or add anything false, or any-
thing not already known ? Further, are you sure that there
was no malice, or vindictiveness in the motive that prompted
you? And so forth, and so forth.

5°. Others say the same thing, and they are considered
good living people; I am not alone in this. So much the
worse.  There is no true piety without charity. And does
the fact that others sin, and damn themselves, justify you
in imitating them ?

6°. Perhaps it is a question not of speaking but of listening,
and you say, I do not speak myself, I only hear others ; they
do not ask me if it is lawful ; nor can I close their mouth.

Very plausible for self-deception. But let us analyse it.
Perhaps they speak because they know you sufficiently.
If you cannot prevent them, leave if you can ; if you cannot,
show your disapproval by word or sign.  What is to prevent
you from changing the topic of conversation? One thing,
do not consort with detractors. If there were no one to hear,
there would be no one to speak. Rest assured such persons
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will talk in the same way about yourself. Have nothing to
do with detractors. Prov. xxiv. 21. Hedge in thy cars with
thorns : hear mot a wicked tongue.  Eccli. xxviii. 28. S.
Bernard says that he does not know which is the worse, the
detractor or he who listens. If, by listening, you approve or
encourage the speaker, you are both guilty of the same sin.

7°. Finally you may say, I am only paying back what I
have received ; I only say of him what he has said of me.

O Christian, thou who bearest the name of Christ, what
has your Divine Master taught in this respect, or what
example has He given? If you sufter from the tongue of the
detractor, by all lawful means defend your character ; but
as for attacking in turn, remember who and what you are;
think of your Divine Master.

Conclusion. Let us then in God’s name guard the tongue.
Melt down thy gold and silver, and make a balance for thy words,
and a just bridle for thy mouth : and take heed lest thow slip
with thy tongue, and fall in the sight of thy enemies who lie
in wait for thee, and thy fall be incurable wunto death. Eccli.
xxviii. 29, 30. Yours be the prayer of the Psalmist : Set a
watch, O Lord, before my mouth, and a door round about wiy
Lips, that wy heart may not incline to evil words. Ps. 140.

II.

IMMODEST CCNVERSATION.

Be not seduced. Ewvil coswmunications covrupt good
wanners.—1 Cor. xv. 33.

MANY there are, and they are deserving of all praise, who strive
with all their power to secure their salvation ; but alas ! there
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are others who seem to leave nothing undone to bring about
their ruin. Holding a foremost place amongst the latter are
those who abuse God’s gift of speech by indulging in foul
language. We shall then inquire :

1. What is to be thought of such speech ?

II. How are we to act towards those who use it ?

1. What are we to say of him who uses it ?

That he is an impure man ; an enemy to God ; an enemy
to his neighbour ; and an enemy to himself.

1°. He is impure. Of what things does a man speak?
Is it not of that which he loves, of which his heart is {full ?
The avaricious man will talk of riches; the proud man of
vain glory ; the infidel, against religion and its ministers;
the pious man of God, heaven and virtue : because of such
things cach in turn usually thinks. So the impure man will
talk of impure things, because with such his heart burns.
Do you wish to know whether such or such a man is chaste ?
Then observe his speech. If it be foul, then you may take it
for granted that his heart is corrupt, or soon will be. And to
you maidens who intend to enter the married state, I say,
beware of such an one; you would be most miserable with
him. He may for a time cunningly conceal the bent of his mind ;
but after a time his words will reveal to you what he is; and
it hie be such as T have described, I say to you, avoid him,
shun him, despise him.

Perhaps some one may object and say, is it right to judge
ill of one’s neighbour ? I answer, not without cause ; but if the
preof is evident, the judgment is not rash. And in the case
we are considering the proof is beyond question, for the Holy
Spirit Himself says, Out of the abundance of the heart, the
mouth speaketh. Matth. xii. 34. How does a doctor judge
the internal condition of a patient, is it not from the tongue,
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and breathing ? In like manner experience onlv too surely
confirms the truth of what I have been saying.

2°. He is an enemy to God—yes a most pronounced and
hostile enemy, who tries to {rustrate the special worl of each
Person of the IToly Trinity. He is the enemy of God the Father
who created man and gave him speech that he might use it in
praise of His name: [ have created hisn for my glory. Tsai.
xliii. 7. But from the mouth of the impure man, there procecds
not praise, but contempt, foulness and scandal. He is the
encmy of God the Son who did so much for souls. Of these
souls the foul-mouthed man conspires with the enemy to
rob Him : indeed in this respect he can do vastly more harm,
and accordingly is to be more feared, than the devil himself.
He is the en:my of the Holy Ghost who gives grace, the
effect of which he is trying to destroy or nullify. The Holy
Ghost selects the human heart as His temple ; but the evil
speaker tries to drive Him from it, and aims at setting up
there the foul idol of impurity.

3°. He is the enemy of his neighbour. With impure
tongue he kills souls, and drags them to damnation. If a
murderer be pronounced an enemy, then how much more he
who Kkills the soul ?  In reality very many more are damned
for impurity than for murder. It is aptly named a fire (a
presage perhaps of hell fire), lit by a spark, and terrible in its
conflagration. And as a rule the spark is—impure speech. Be
not  seduced : Evil communications corrupt good wmanicrs.
1 Cor. xv. 33.

And does not experience confirm all this? How many
there are who have lost their innocence. If there be any
such here listening to me, I ask him, where did you first learn
about evil ? How did you begin?  Was it not because some
one uttered in your hearing loose and unbecoming words ?
Then thoughts arose in your mind ; they kindled into desires ;
you dallied, you fell, and the evil was done. How many now
in hell who can attribute their damnation to this cause! How
they curse the seducer ; how they cry out for vengeance ! Oh'!
if hell were to open this moment, what a tale would be
revealed !
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4°. An enemy to God, and his neighbour, he is above all
an enemy to himself. He loses, as we have seen, his good name
with his fellowmen, but more than that he merits damnation
from God. For how, I ask, can he who damns others hope
to save himself ? How can such an enemy of God be admitted
into heaven ? If one mortal sin deserves damnation, what
chance has he on whose head so many have accumulated ?
Cursed as he is of God, only the abyss can be his dwelling-
place. One thing is certain, that tongue of evil will yet burn,
tormented with its own special punishment. To him in
particular apply the words of Christ: Woe to that man by
whom the scandal cometh. . . . It were better for him, if
that man had never been born. Matth, xviil. 7 ; xxvi. 24.

5°. The corrupter of morals is more to be feared than
the Neros and Domitians, than thieves and robbers, than
lepers and those stricken with pestilence. The agent of the
devil, he does what his master himself is unable to do.

6°. As a stone thrown into water disturbs and agitates it,
so a lascivious word falling on the serene calmness of a pure
mind, arouses thoughts and images that succeed each other
with the intimate connection of cause and effect. S. Basil, in
discussing this subject, says that an impure word falling on
the heart is as a drop of oil on a garment, at first it appears
small, but after a time it spreads. And S. Francis of Sales
compares such a word to a spark falling on a roof of thatch !

7°. No more, therefore, of the trashy excuse often alleged,
that the word was spoken only in jest, without a bad in-
tention, and that no young people were present. In jest
indeed—bless the mark ! Let me ask you if it matters whether
by jesting, or joking, or laughing, or acting seriously, you
go to hell, if, as a consequence, you are sure of getting there ?
And away with the flimsy excuse, that others say the same
things. Is it that you want to accompany others to
damnation ? How do you know that they say them, except
that you keep their company?  And last excuse, the words
were only ambiguous.  Only ambiguous ; and on that account
all the more subtle, all the more dangerous, all the more
deadly.
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II. How should we act towards tiose who speak thus?

I can tell you in a few brief words:

1°. Never imitate them ; never participate in their sin
by either listening or laughing.  The old maxim is a safe
and sure one, if no one listens, no one speaks. .

2°. Do not let such an one enter your house. If a thief,
or serpent, should enter, how would you act ? But he of whom
I speak is more to be dreaded.

3°. Flee from such as you would from those affected with
the plague. Murderers of souls that they are, protect you-
children from their evil breath.

I1I
BLASPHEMY.

The mouth of the wicked . . . is opened against mz.—
Ps. 108.

In the present discourse there will be question not only
of unbecoming words, not only of words out of place in the
mouth of a Christian, but of blasphemy in the full sense;
of those forms of expression which the impious, even in their
daily conversation, so often have recourse to against God,
against Christ, and against His Church. How comes it, you
will naturally ask, that a creature can thus speak against
His Creator ; above all, that a Christian can be guilty of
such impiety ? It is impossible to assign a reason ; it is one
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of the mysteries of that strange thing called human nature.
Our present purpose is not to ask why—for no answer could
be assigned—but to enquire and analyse :

I. How great an evil is Blasphemy ¢

II. What remedies are to be used to combat it ?

I. Eow great an evil is Blasphemy ?

1°. To understand this, it is sufficient to consider (1) How
the blasphemer treats God; (2) How God treats the
blasphemer—in other words, how great is blasphemy in itself,
how terrible in its punishment and effects.

(1) How does the blasphemer treat God ? He curses his
God! What injury, what rashness, what ingratitude!

(@) Injury it is, the more atrocious as God is great:
Whom hast thow veproached, and whom hast thow blasphemed »
Against whom hast thow exalted thy voice ? 4 Kings, xix. 22.
Against the Holy One of Israel. Picture to yourself the God
of heaven whom the angels adore. What earthly king is like
to Him ? And yet He it is Whom thou dost dare to blaspheme !

D) Rashmess it is, so great that words fail to describe it.
What would you say of the man who, suspended by the hair
of his head over an abyss, would insult and curse one who
held him thus suspended ? And this is what the blasphemer
does.

(¢) Ingratitude—who can measure its depth? What has
God done to you that you should treat ITim thus? What
have you that you have not received? Who gave you the
very tongue with which you blaspheme Him ? What would
you think of a soldier who should turn his arms against his
king ? I could understand the reprobate, and demons,
blaspheming their avenger ; I could even understand the
action of the Jews who knew Him not ; but thou, O Christian,
thou who knowest that He suffered and died for thee, what



04 PULPIT THEMES.

axcuse hast thou ; or how find words to express the horror
that arises in the mind at the mere thought of thy conduct ?
The wonder is that the earth does not open and swallow
the blasphemer. But still have no doubt on the point, God,
though now patient, will yet punish; Iis majesty demands
it ; and His justice shall see to it.

(2) How does God treat the blasphemer ?

Sacred Scripture answers the question :—

(a) Say not: I have sinned and what harm hath befallen
me? Eccli. v. 4.

(b) Woe to the sinful nation . . . they have blasphemed
the Holy One of Israel. Tsai. i 4. And again, from Leviticus
(xxiv. 15) : The man that curseth his God, shall bear his sin—
that is the punishment of sin.

(c) He that dares to curse God shall in turn be cursed
by Him ; for there is no sin that so enkindles the wrath of
God. DBlasphemy is the special sin of the devils and the
damned. Tt is to them what pride was to the angels; what
avarice is to man ; what the instinct to follow the senses
is to the lower animals. With the demons and the damned,
therefore, the blasphemer ranks himself. What the penitent
thief said to the impenitent thief, we can say to the blasphemer :
Do you not fear God ? Do you not fear His lightnings, and
His withering curse ? If you fail to do so in time, you shall
feel the folly of your action for eternity.

(d) He shall be cursed in time and for eternity. It has
been said, curses come home to roost, and this is particularly
true of blasphemy : He loved cursing, and it shall come to
him. DPs. cviii. 18. Yes, it shall come to him, particularly
on that day of days when Christ shall say : Depart [from e,
ye accursed. For that dread sentence he is now being prepared
by the blindness of mind and hardness of heart which sin
begets, especially the sin of blasphemy. As the fire of
impurity is indicative of the fire of hell, so the use of the
devil’s, and his companions’, specch is the surest sign and
foreboding of what one’s lot is to be.

So far we have considered how the blasphemer treats
God : and how in turn God treats, and shall treat, the
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blasphemer. ~ But even these two comprehensive points of
view are not sufficient to set forth the sin in all its heinousness.
What more shall we say ?

1°. It is the sin of Julian the Apostate who cast his heart’s
blood at heaven.

2°. Itisan arrow shot at the Almighty, but which descends
on the head of him who impiously drew the bow.

38°. It is the crime of the Jews who struck Jesus and spat
on His face.

4°. It is the worst of all evils, for, whilst other sins may
spring from infirmity, this can come only from malice. Other
sins may be committed on account of some false good ; but
blasphemy can come only from a desire to insult God.

5°. It is the height of insanity. For what, tell me, can
be gained ?  Honour amongst your fellow men ? Say rather
horror, for such is the feeling that blasphemy, even in the
minds of those otherwise not free from sin, arouses. Temporal
gain? How can that be, when you call down the curse of
God? Some pleasure perhaps? Where can there be place,
or pretence, for pleasure in insulting God and His Saints ?

In a word, it is worse than robbery, than murder, than
heresy, than the act of Jew and Gentile in crucifying Jesus.
They acted in ignorance, as Jesus Himself said in His appeal
for them to the Father ; but the blasphemer can take shelter
behind no such mitigating excuse. The Mahommedan does
not blaspheme his idol, and dost thou, O Christian, blaspheme
thy God? Thy sin is without comparison on earth ; to match
it, one must descend to hell.

Add to all its intrinsic heinousness the scandal that the
blasphemer gives, particularly—O terrible thought !—when
parents blaspheme in presence of their children, and
blasphemy stands forth without parallel and alone. We
judge one’s nationality by the speech on one’s tongue.  Whence
is thy citizenship, O blasphemer ?  Thy language proclaims
it.  Just a little while and thou shalt enjoy the companionship
of those fellow-citizens whose language is on thy tongue.

If, however, you have no desire to dwell in their abode,
it is necessary to attend to
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{I. The remedies.

1°. What can I do, you will ask, for I am bound and held
by habit ? But remember, habit is overcome by habit.
You may plead that you are carried away by passion. But
are there no other words that you canuse ? \What is to prevent
you invoking the Holy Name? I will tell you another
excellent remedy : impose a fine on yourself ; for instance,
resolve that for every time you blaspheme you will give an
alms to the poor ; and you will find how watchful you will
soon become.

2°. Try to conquer yourself. Passion tears the soul, and
lacerates the body. It is injurious not only to your salvation,
but to your bodily health. It is a fire that consumes tissue
and shortens your life.  Try then to cultivate a calm, easy
disposition.  Hold with firm grip of will-power the rising
passions in leash, and the consequent victory will develop
your character, and will bring you a natural as well as a super-
natural satisfaction and sweetness—the sweetness of victory
won, and that the greatest of all, the victory of yourself.
Above all, pray, pray. Prayer will not only bring you grace,
but it has, even from the natural point of view, a peculiar
effect in soothing the mind—it is oil for the troubled waters
of the soul.

8°. Keep watch over your family, and your domestics;
for if you are a master you will be held responsible before
God for the blasphemies of those under you.

4°, Place in vour home an image of the Crucified, and if
necessary attach an inscription, No blasphcmy liere.  Consider
Jesus crucified saying to you: My people what have I done
to thee, or in what have I saddened thee ?

Whenever you hear a blasphemy say, Blessed be the name
of the Lord. You might also say each day an Our Father and
Hail Mary for blasphemers.

[1f there be a society for extirpating blasphemy, advise
your hearers to hand in their name.  The preacher could
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conclude his sermon on this subject very appropriately with
a prayer, such as the following :—

O Lord Jesus, unworthy though I am, I cast myself at thy
feet in behalf of blasphemers, and beseech Thee to spare them,
even as Thow didst spare those who crucified Thee.)

The preacher might supplement the foregoing by the
following reflections :—

He might go through the excuses usually assigned: for
instance, “I was angry and I blasphemed”; “1 have got
into the habit of blaspheming ™ ; * My companions blasphemed
and they drew me on by example ”; “If I do not blasphenie,
those under me will not obev me” ; “I have such trouble
from men, from my work, from adversity, that I canno* help
blespheming ; “1 blaspheme onlv when I am drunk, not
from malice.” To all which he might reply, it is bed
enough to insult God, to curse iim, to strike and spit on
Christ, and to wound Him with the weapon of your tongue ;
but you are making the case much worse when you actually
have the audacity to oller an excuse for doing so.

And as for ingratitude, he might say, in the words of S,
Polycarp, what has God done to me that I should wound Him ?
Or he might represent Christ as saying: “ My son, I have
created you, I have redeemed you with My blood, and given it
to you to drink . . what, my son, have you rendered Me
in return ?  Blasphemies. And you blaspheme Me with the
very tongue I gave you? "

Again he can ask, where does the custom prevall thut
children every morning salute their parents by cursing them ?
Put what has God done that you should treat Hiin as you
would not treat the most despised of criminals ?  If God is
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so hateful in your sight, why do you eat the bread that He
daily supplies to you? If Christ is so hateful, why do you
still wish to be called a Christian?  Why do you keep His
image in your home ? At least have the decency before you
blaspheme of covering His face as the Jews did before beating
Him; or rather cast it out, and then—if you must—
blaspheme.
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SINS OF DEED.
Le! us thevefore cast off the wovks of darkness—Rom. xiii. 12.

Sins of deed are those sins which consist not in thought or
word alone, but are consummated in some external act of
the senses or members : for instance, theft, murder, drunken-
ness.

Sinful acts can take place either by commission or omission,
according as one commits a sinful deed, or omits to perform
what is by duty prescribed. We shall enquire :

I. What are the prineipal sins of deed ?

Il. What are the remedies ?

I. What are the prinecipal sins of deed ?

Some regard God; some our neighbour; some have to
do with ourselves.

1°. In regard to God. There is neglect of praver; neglect
of Sunday Mass; neglect of Easter duty; abuse of the
sacraments ; profanation of the Lord’s day by servile work,
done either by ourselves or by those subject to us; violation
of the law of fast or abstinence; irreverence in Church ;
human respect and cowardice by reason of which one is
ashamed to perform the duties of one’s religion.

2°. Regarding our neighbour, the following are examples :
disobedience and irreverence to parents; saddening or
provoking them ; on the parents’ part, neglect of the education
of their children ; grave neglect in either the care or correction
of domestics, or others under their charge ; especially giving
them bad example.

Pursuing one’s neighbour with hatred, or causing him
grievous sorrow or trouble; laying violent hands on him;
murdering him spiritually by giving grave scandal ; pouring
into his ears the poison of impure speech, whether in the form
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of joke or otherwise ; putting bad books in his way ; seducing
or otherwisc leading to sin; prompting or encouraging to
intemperance, and so forth—it is not necessary to go through
the list in detail.

3°. In regard to ourselves. Neglect of the duties of our
state of life; intemperance in food or drink; impurity ;
exposing ourselves to the occasion of sin, by keeping dangerous
company, reading bad books—to mention only a few examples.

1I. Remedies.

Since the sins mentioned come principally from sensuality,
they can be best met by ileeing the occasion, and by
mortification.

1°. By the occasion is meant any place, person or thing
which leads to sin ; for example, an evil companion or a bad
book. . . The occasion may be either necessary or voluntary.
Here we are considering only the latter.

The occasion of sin must at all costs be avoided : He who
loveth the danger shall perish therein. Eccli. iil. 27. The reason
for this is the weakness of human nature. What the sun is
to wax : what a match is to straw ; what a spark is to powder

_that the occasion is to human rature. And does not experi-

ence prove it? How many were good and ceased to be s0
J.ow many might be good but are not—and why ? Because
of the occasion : it was a case of the straw and the match ;
and then the fire of sin, followed by the cold ashes of remorse.
On no other subject perhaps has Christ spoken with more
force: If thy eye scandalize thee, pluck 1t oul and cust it jroin
thee. Matth. xviil. 9.

9°. The second great remedy is mortification.

What is mortification ? It is a virtue by which we deny
our scnses what they desire, whether in seeing or hearing, in
food or drink, in rest or in any form of pleasure that is pleasing
to them. It is, to give an example, treating our senscs as a
driver treats a beast of burden.  The animal may want to
stop on the way to graze, or drink, or rest, or to turn aside
into another road, but the driver makes it obey him. So in
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mortification ; the will is the driver ; the body is the beast ;
the different forms of sensuality are its cravings. There are
two grades of mortification : (1) denying ourselves what is
forbidden ; to this we are all bound; and (2) denying our-
selves in those things about which we are free, for instance,
abstaining from meat on a day when it is not forbidden by
law.

Here some one may ask, whether, for instance, bearing
sickness with resignation, and putting up with the defects
and annoyances of one’s neighbour are acts of mortification ?
Well strictly speaking, they are not, but are acts of patience,
which is a sister virtue to mortification.

3°. We sometimes hear it said, I would apply the remedies,
but they are no use to me, I am too much bound by bad
habit.

But do not fcrget that habit is overcome by habit. Evil
habit indced deepens more and more the wound in the soul.
But the doctor who treats the wound is Jesus Christ, who
dif'ers from carthly doctors in this, that e can heal all
wounds it only we apply His remedies.

4°. Finally, it may be asked, if flight and mortification
are sufficient ; if prayer and the sacraments are also necessary ?
The four are necessary in the same way that four wheels are
necessary for a carriage.  Flight, mortification, prayer and
the sacraments—on these four spiritual whecls our life will
run safe and smooth.

For more on this subject, the preacher may consult the
sermon on * Conquering Passion,” and the one on “ Carrying
the Cross.”)
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THE SEVEN CAPITAL SINS.

And I saw a beast coming out of the sea having seven heads.
~—Apoc. xiii. T.

TuEe seven capital sins are so called because they constitute
as it were the entire body of sin—corpus peccati, Rom. vi. 6,
and are the compendium of all vices. Or, to use another
figure, they form as it were a very troop of sin, of which the
leader is pride.

If we examine them we find that, properly speaking,
they are the seven inordinate passions, which are the roots
or sources of all sin. The seven may be taken together and
viewed as one, and then they are called concupiscence, which
concupiscence—this seven in one—is the outcome of original
sin. It is, in a manner, an infernal monster with seven heads.
To slay this monster, the seven heads must be cut ofi. If
six be destroyed and one remain, even that one suffices to
devour the soul. We shall then consider each head separately.

PRIDE.
1. What is Pride, and how is it commiited ¢
II. Why should we flee from it?

IT1. BEow can it be avoided, or what are the
remedies ?

1. What is Fride ?

1°, Pride is usually defined as an inordinate desire of one’s
oun excellence, or of greatness that does not belong to one
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From it spring seven vices ; namely, vain glory, boastfulness,
ambition, presumption, hypocrisy, obstinacy, and contempt
of others.

2°. By pride, however, as it is commonly opposed to the
virtue of humility, we mean every act by which man esteems
himself above what he is in the eyes of God. God’s estimate
is the standard of judgment, and anything that deviates
from that is pride.

The important thing for man, in order to form a true
estimate of his standing, is to know, and act up to, his relation
to God and his fellow-man. In his relation to God, he is a
creatuve, who has received all things from the Creator;
a debtor or sinner who has not wherewith to pay; a servant
whose proper glory should be to serve his Master : ¢ is great
glory to follow the Lord. Eccli. xxiii. 38. In regard to his
neighbour, his standing is that of fellow-servant of the Iord,
whose relations with men should be characterised by fraternity
and equality—that is equality before God. But better, and
much safer, than equality would be the feeling of inferiority,
for the consciousness of sin and unworthiness.

We are apt to lose sight of our equality before God on
account of our varying stations in life ; which is a very great
and dangerous mistake. An example will illustrate it.
Suppose, for instance, that a rich person took three poor
starving men into his service, and, having supplied them
with food and clothing, appointed one to till his fields, another
his garden, and took the third into his household.  They
would still be fellow-servants, equal before their master ;
and the merit of each would be estimated, not from his position,
but from the fidelity with which he performed his duty in it.
Before God we are all like those threc servants.  Let us not
mistake our station, be it high and great, for merit. Fidelity
alone will count in God’s eyes.  Iut pride is likely to assert
itself and prompt one to say or think, what I have is mine;
or, in the words of the Pharisee, I am not as the vest of men.

3°. The great image and example of pride is Lucifer, who
said: I will ascend into heaven, I will exalt my throie above
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the stars of God. Isai. xiv. 13, 14. Also Aman, Jezabel,
Nabuchodonoesor, the Pharisee, and Simon magus.

4°. Acts of pride may be committed in mind, in heart.
in word, and in work.

(1) Pride of mind. It consists in a great and false estimate
of oneself.  The proud man forgets that he is at the feet of
God ; that as a creature he has nothing except what he got
from God. On the altar of his pride he sets up an idol, which
he thinks all should bow to; and the idol is himsclf. He
contemplates this idol—this Ego-—and it seems to him to
be endowed with every perfection, and of faults to have none,
or at most but slight ones.  On the other hand, he sees only
the defects of his neighbours, and is blind to their merits ;
and, like the Pharisee, comes to think that he is not as the
rest of men. It is a case of seeing with different eyes—the
right eye for himself, and the left for his neighbour.

(2) Pride of the heart. The man who is proud of heart
is full of false ambition: he longs to be seen, to be praised,
or inordinately desires to be raised to higher station in life.
e is never content with what he has, because he thinks he
is deserving of more. If he undertakes any work, he is dis-
turbed and too solicitous about its success, lest he should be
humiliated.  And, on the other hand, if he succeed, he is
puifed up, and despises others—in other words, his pride of
heart becames pride of intellect, both being different hues
of the same colour.

(3) Pride of tongue. This we all recognise.  We ail know
the man who is constantly boasting before others of all he
has and possesses—his talent, his fortune, his blue blood,
his achievements in life—to mention only some of those
vapourings with which we are so often bored. How carefully
too such an one conceals or excuses his faults ; while (inding
fault with the doings and sayings of others! How sternly,
and with what magisterial tone, he juiges of all, and does not
hesitate to pass censure ! How touchy in conversation,
Low tenacious of his opinion, and of course he is not to be
contradicted!  He is the sort of man one wishes decrilv to
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avoid, for the hated spirit of pride is in his face, in his eye, and
in his every gesture.

(4) Pride of work.  The man who is afflicted with this
form of pride does everything that it may be seen or praised
by men. If he distribute riches, he will take care that it will
not be for the good of the poor, but for something that will
be talked about.  Towards his inferiors he is invariably
sour and discourteous, and, amongst his equals, domineering
and arrogant. He neither seeks nor listens to advice, and if
it be offered, he is either angered, or quietly 1gnores it.

11. Why should we flee from Pride ?

There are the general reasons on account of which we
should avoid all sin ; but, passing over these for the present,
we come to the particular reasons, and they are the following :

i°. In the iirst place, it is the vice of the devil, who is the
spirit of pride itself: Thy pride is brought down to hell.
Isai. xiv. IT.

2°. Because the vice is hateful in the eyes of God, whose
glory the proud foolishly try to usurp: God resisteth the provd.
1 Pet. v. 5. I will not give my glory to another. Isai. xlii. 8.

8°. It is likewise hateful in the eyes of men. Who can
bear with a man who in his heart, as you can judge, looks
down on you, or who infiicts on you his arrogance and boast-
fulness?  Human nature has pronounced its universal
judgment in regard to him.

4°, Then the vice is so foolish and ridiculous. You have
heard the fable of the jackdaw that went strutting about in
the feathers of a peacock, and of the ass which claimed for
himseif the beauty of the harness that he had on.  These
IWO exaiupics give us a pertect iuuastration of the iolly of
the proud man.

5° It should be avoided on account of the punishment
that always follows it, namely, humiliation. For this we have
Scriptural warrant : Everyone that exalteth himself shall be
humbled. Luke, xviii. 14. And the prond man shall be humbled
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not only in the future life by falling into hell, but even here by
falling into contempt amongst his fellow-men, and, still worse,
into many vices, even into impurity. See Rom. i. 22, 24.

6°. Again, there are the other evils that ensue:

() Tt generates all vices. As charity is the queen of
virtues, so pride is the prince of vices : Pride is the beginning
of all sin. Eccli. x. 15 ; Never suffer pride to reign in thy mind,
or in thy words : for from it all perdition took its beginning.
Tob. iv. 14.

(2) From it proceed contentions, quarrels, envy, hatred,
and other vices.

(3) Pride obscures the intellect, and, like smoke, overclouds
it : in this way it is the mother of imprudence, and the begin-
ning of ruin.

(4) It excites the heart, and does not permit it to rest.
It is to it what the wind is to the sea.  Only he who is humble
of heart finds peace of soul: Take up my yoke upon you and
learn of me, because I am meek and humble of heart, and you
shall find vest to your souls. Matth. xi. 29g. And in Osee we
read 1 He who sows the wind shall veap the whirlwind. Osee,
viii. 7.

7°. To describe its emptiness and folly, we must have
recourse not to one, but to many illustrations.  As wind
extinguishes a lamp, so pride puts out the light of the Holy
Spirit ; it dries up the dew of grace; it raises in the mind
the dust of a thousand vain thoughts, which obscures and
soils it.

As a spider exhausts its substance in spinning webs to
catch flies, so the proud man spends the energy of his soul in
trying to catch vain and empty praise.

It is like to a tinkling cymbal, to sounding brass, to an
empty vessel, to the worthless thistle flower, to a barren
mountain, to a rock standing bare and high.

It is the statue of Nabuchodonosor, with head of brass
and feet of clay. It is as ascending smoke which, while rising,
losesitself in air ; it is the worm of the soul, feeding on the
fruits of virtue ; it is a bellows that blows to life and heat the
latent passions.
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8°. What wonder then to find that the proud man neither
prays well, nor believes well, nor hopes well, nor loves God
and his neighbour well ; because he is too much preoccupied
with love of himself.

III. What are the remedies against this viee ?

1°. Every habit is overcome by its contrary. Thus too
can pride be conquered. And its contrary is humility.

2°. We have the example of Christ and the Apostles:
Learn of me, because I am wmeck, and humble of heart. Matth.
xi. 29. Let this mind be e you, which was also in Christ [esus :
who . . emptied himself, taking the form of a servant.
Phil. ii. 5.

And St. Paul in his Epistle to the Galatians (vi. 14) says:
God forbid that 1 should glory save in the cross of our Lord Jesus
Christ. . . This too was the example of all the Saints. . .

II.

AVARICE.

1. What is Avarice ?
II. Why should we avoid it?
I1I. What are the remedies ?
1. What is Avarice ?
1°. It is usually defined as An inordinate desire of riches
and worldly goods.
2°. And this inordinate desire may manifest itself in various

ways, such as (1) coveting another’s goods, receiving, and
retaining them ; (2) too selfishly preserving, and too miserly
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dispensing, what belongs to one, especially when tne call for
alms is urgent, either for the Church or for the poor; (3) too
great solicitude in acquiring worldly goods, that is, a
solicitude which is unreasonable.  This latter may be
compared to the thorns which, growing up, choke the gcod
seed. And how easily and readily persons suffering from this
soul-stifling solicitude try to excuse themselves by apparently
plausible reasons—children must be provided for; a store
must be laid up for the rainy day, and for old age ; the family
dignity and position must be maintained ! By these pretexts
is forgotten that Christian prudence which should place more
confidence in the providence of the Heavenly Father than on
one’s own industry : Seek ye therefore first the kingdom of God,
and His qustice, and all these things shall be added unto you. . . .
Be not therefore solicitous for to-morvow, for the movvow will
be solicitous for itself. Matth. vi. 33, 34. . . Thou fool,
this night do they require thy soul of thee ; and whose shall those
things be which thou hast provided 7 Luke xii. 20.

II. Why should avarice ke avoided ?

1°. First because of the foolishness of this vice. Avarice
is to the Christian what the idol was to the pagan, and the
golden calf to the unfaithful Israelites: Awvarice is a serving
of idols. Ephes. v. 5. Even in the common estimation of men,
disgrace attaches to the very name of avarice. 5. Bonaventure
very aptly compares an avaricious man to a hog, which is of use
only after its death.

2° On account of the punishment attached to it. Recall
the parable of Dives and Lazarus. Dives refused Lazarus even
the crumbs that fell from his table; but he died and was
buried in hell. Dives is for all time the type and example
of the avaricious. Nay, cven in this life, avarice brings its own
punishment ; for the disappointments and worries and
anxieties with which the vice bristles are as so many thorns
to the mind—it is the hedge-hog amongst the vices.

3°. On account of the terrible threats thundered by Christ
against the lovers of riches : 1Woe to you that are vich. Luke, vi.
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24. . . A vich man shall hardly enter into the kingdom of
heaven. Matth. xix. 23.

4°. Because it dries up the heart and saps the soul;
for the avaricious man can love nothing, and can think of
nothing but his filthy lucre : Where your treasure is, there will
your heari be also. Luke, xil. 34. It drags man down to the
level of a beast that noses in the earth. It is to the soul that
wo:ld mount what bird-lime is to the wings of a bird. It is
the voot of all evils. 1 Tim. vi. T0. It is the halter that hanged
Judas. . . Nothing is more wicked than the covetons man.
There is not a wmore wicked thing than to love money ! for such
a one setteth even his own soul to sale. Eccli. X. g, 10.

5°, The avaricious man is like to one who is dropsical—
the more he drinks, the more the thirst increases. He might
be compared to Tantalus, who, immersed to his lips in water,
was stiil tormented with thirst.

@°. The Holy Spirit admonishes us against it: If riches
abownd, sct not your heavt upon them. DPs. i, I1.

7°. Finally there is the difficulty of eradicating it ; it grows
with the growth of years, until at last it grips the soul with
bands of steel. It is insatiable as the earth thirsting for water,
and the five which never says : 1t is enough. See Prov. Xxx. 15.

L]

i1, The remedies.

1°. Generosity towards the poor and the Church; which
virtue usually brings with it the sweet reward of consolation.

2°. Meditation on the example of the Eternal King, who,
being rich, became poor for your sakes. 2 Cor. viii. g.

3°. Reflection on the end for which worldly goods are given.
What are they but means and helps by which, if properly used,
eternal riches can be acquired ? If not properly used, if turned
to wrong use, they become only a delusion and a snare.

4°, Ask yourself the common-sense question, what will
become of your wealth when death calls you ?

5°. Consider the eulogium prenounced on the poor of
spirit, the first of the beatitudes: Blessed ave the poor in
spivit; for theirs is the kingdowm of leaven. Matth. v. 3.
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II1.

1. The horror of Ivst,
IL. Its awful effecis,

IlII. The remedies.
I. The horror of lust.

1°. When man sins by pride, he sins like the angels ; when
he sins by avarice, he sins as man; but when he sins by
impurity, he makes himself a brute.

2°. By this vice the Christian, regenerated and sanctified,
becomes an unclean animal : Man when he was in honouy did
not understand : he hath been compared to senseless beasts and
made like to them. Ps. xlviii. 21. . . What would you say if
you saw a king lying down with swine ; a queen, resplendent
with jewels, rolling in the mire ; or a rich man turning away
from a sumptuous banquet, and searching for food in an ash
barrel, or amidst sewage ?  Such in the natural order are but
a feeble illustration of what the Christian does in the spiritual
order.

3° This vice in her children is the opprobrium and dis-
grace of the Church : it is the stain, the black smudge, on the
white garment of the spouse of Christ.

4°. Why the very name itself—what horror and disgust
are attached to it!

5°. Even the devil himself is a stranger to it ; by his very
nature he must loathe it ; only the man-brute who noses in
the earth is capable of it.

Y See Sermon on Gales of Hell, p. 252.
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II. Its awful effects.

1°. Enumerate, if you can, the sins of thought, word,
and act that arise from this vice, as well as the sacrileges that
ersue, and we are compelled to say that this is the sole sin
which steeps all the senses in iniquity. .

2°. From which follow darkness of mind, hardness of
heart, aud, aftera time, the mad intoxication that flings
the reins loose on the neck of passion. Then comes loss, the
fourfold loss, of peace of mind, of freedom of soul, of fame, and
of fortune.

3°. By it man becomes wholly carnal, with the instincts
and blindness of the beast : My spirit snail not vemain in man
for ever, because he is flesh. Gen. vi. 3. . . He that sowelh tn
his flesh, of the flesh also shall veap corvuption. Gal. vi. 8.
The sensual man perceiveth not these things that are of the
spirit of God. 1 Cor. ii. I4.

4°. There is no vice so difficult to be eradicated : His bones
shall be filled with the vices of is youth, and they shall slecp with
him in the dust. Job. xx. 11.

5°. It is the widest gate that opens into hell.

IIi. The remedies.

1°. Watchfulness. A guard must be placed over the heart
and the senses. The propliet Jeremias says: Tcath is come
up through our windows. ix. 21. . . Fly fornication. 1 Cor.
vi. 18.

2°. Prayer. AsI knew that I could not otherwise be continent,
except God gave i¢. . . I went to tic Lovd, and besought him.
Wisd. viii. 21. . . And with praver should be linked that
other great remedy—{requentation of the sacraments.

3°. Mortification, temperance, fasting. This kind can go out
by nothing, but by prayer and fasting. Mark, ix. 28.

4°. Removal of the causes, which as a rule are: over-
indulgence in eating and drinking, idleness, pride, familiarity
with persons of the opposite sex.
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IV,
ENVY.
iI. What is Envy ?

1°. It is an inordinate jealousy in regard to our neighbour’s
good, inasmuch as it surpasses and obscures our own.

2°. It has pride for mother, and anger as its sister.

3°. Its attendant acts are: hafred of one’s neighoour,
when his prosperity surpasses one’s own ; joy at seeing him
in ditficulty ; grief at sceing him exalted ; lending a dull ear,
when his praises are spoken, anl a ready and willing ear, when
there is question of his faults or something spoken of him in
censure or criticism ; iinding fault with him, and with what
he does; making little of or concealing altogether his good
points ; and, when afraid to find fault openly, uttering
poisoned words under the guise of praise—in other words, the
sugar-coated-pill method.

II. Motives for avoiding it.

1°. Tt is a mean and petty vice. It is the vice of Cain,
of the brothers of Joseph, of Saul. It is the vice that led to
the condemnation of our Blessed Lord : He (Pilate) knew that
for envy they had delivered him. Matth. xxvii. 16. It is the vice
of the devil ; the vice that prompts him to tempt men : By the
envy of the devil, death came into the world : and they follow hiin
that ave of his side. Wisd. ii. 24, 25.

2°. Envy might be regarded as the poisoned and sulphurous
breath of an infernal monster that blasts and consumes every-
thing on which it falls.

3°. What the worm is to wood, what rust is to iron—that
envy is to the soul. . . The envious man is a slayer of his own
soul. . . The ancients personified Envy as a hag, skinny and
haggard, feeding on serpents, and dwelling in a dark cavern. .
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1I1. Remedy.

1°. Fraternal charity and beneficence.

2°. Coutempt of temporal goods, and appreciation of
virtue only.

3°. Humility. I have chosen to be an abject in the hovse
of my God. Ps. Ixxxiii. 11.

4°. In healing the envy of others towards you, do not
forget to take advice from humility and charity-.

V.

GLUTTONY AND INTOXICATiOH.

GLUTTONY.
1. What is Gluttony ?

1°. It is an inordinate desire for eating and drinking.

2°. A sin of gluttony can be committed in six different
wavs, for instance :

(1) There may be a violation of the precept of fasting or
abstinence.

(2) There may be sin, by reason of the time or place:
food may be taken too often, or in a place where it wouid
be unbecoming or disrespectful to take it, in a church, for
instance.

(3) There may be sin by reason of quantity ; if too much
be taken, or if the amount injures the health of either body
or soul ; or if drink is indulged in to the extent of disturbance
or loss of reason.

(4) Glattony can be committed by reason of the quality
of the food or drink : if one uses food or drink that are too
choice, and beyond one's position to afford.

(5) Also by reason of the end: if one eats for the sole
Pleasure of eating, and for the gratification of the senses.
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(6) Finally sin may be committed by the mode or manner
of eating : if food be taken in animal fashion with too much
eagerness or in an unbecoming way, or with such haste that
one seems totally immersed in the process.

To this also belongs too frequent talk of the good things
of the kitchen.

II. Motives for avoiding it.

1°. How gluttony appears in the eyes of God may be
judged from the punishments meted out to it. Adam and Eve
by yielding to gluttony, in partaking of the forbidden fruit,
lost the gift of innocence, and their state of happiness, and
were expelled from paradise. The Israclites were smitten
because, while in the desert, they inordinately longed for
flesh: As yet their meat was in their mouth : and the wrath
of God came 1wpon them ; and he slew the fai ones amongst
them. Ps. lxxvil. 30.

2°. The rich man who feasted sumptuously is in hell,
and his lot should be a warning to the gluttonous lest fire
and briistone and storms of winds shall be the portion of theiy
cup. Ps. x. 7.

3°. It is such a degrading vice, and makes one so vile
and despicable, like unto the brute. Nay, do we not wrong
the brute in saying so, for it will only eat till satisfied ? If
a comparison can be made at all, it can only be with the pig.
The glutton has been named, and rightly, an eating machine ;
a being whose occupation in this lifc is the consumption of
food, than which what can be imagined more degrading ?
Speaking of this class of persons—or animals should we not
rather say ?—St. Paul says: Whose God is their belly : and
whose glory 1s in their shame. Phil. iil. 1g.

4°. As we should naturally expect, it renders a man unfit
for mental cliort, and for all forms of literary work. It obscures
the intellect, and clogs the mind. It is to the intellectual
powers what stains of grease are to the face of a crystal.
Indeed it is generally recognised that a full stomach begets a
sluggish brain.
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5° It is injurious to health and shortens life. Half the
diseases by which mankind is afflicted come from intemperance
in eating and drinking.

€°. Itinjures the soul, not only by the direct sin of gluttony,
but likewise it begets a distaste for prayer and converse with
God, and renders it incapable of spiritual consolations. In a
word the spiritual man becomes merged in the carnal : But the
sensual man perceiveth not these things that ave of the Spivit of
God . . and he cannot understand. 1 Cor. ii. I4.

7°. We have already seen that it clogs the intellect, but
it likewise makes heavy the heart, producing laziness and
inertia, and rendering it unfit to undertake or perfect any
great work in the divine service. In fact gluttony goes through
tlie soul as an ass through a garden—stupidly tranm:pling under
foot flowers and fruits, and looking only for hay. He s
compared to senseless beasts, and s become like to them.
Ps. xlviii. 13. . . They changed thewr glory into the likeness of
a calf that eateth grass. Ps. cv. 20. . . Give nol that which is
Foly to dogs : neither cast ye your pearls before swine, lest perhaps
they trample them under their feet. Matth. vil. 6. . . Take
heed lo yourselves, lest perhaps your heavts be overcharged with
sirfeiting and dvunkenness . . and that day come upon you
suddenly. Tuke, xxi. 34.

8° It is the procreant cradle of innumerable vices,
particularly of impurity. It feeds the fire of passion with the
oil of the humors that it arouses in the body. Ilcnce Thomas
a Kempis says (1. 19) : Bridle gluttony, and thou shalt the easier
restrain all carnal inclinations. And taking the converse of
this we can say: Induige glutiony, and thou shalt ihe easier
tndulge all carnal inclinations.

Iil. The remedy.

The opposite virtue, namely, temperance in food and
drinlk.

1°. The advantages of this virtue in the natural order are :
health of body, health of mind, a long and happy life;
hence the axiom, mens sana in corpore sano—a sound mind
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in a sound body. . . Inmaiy meals there will be sickness

bit he that is temperate shall prolong life. Lccli. xxxvil. 33, 34
In the spirtual order we can say of temperance what

the Church chants of fasting : "iila comprimit, mentoin eleval,

virtutem lavgitur et praemia—it restrains the vices, clevates

the mind, gives strength and rewards.

2°. \Vith a view to temperance it will be hidpiul to bear
in mind the following principles :

(x) Man does not live to ecat, but eats to live. In the use
of food,as in all things else, he chould {olow reason, and not
the prompting of appctite. And in this respect reason s
measure is determined bv the requirements of soul and bodv
for their appointed functions.

(2) Never give rcin to the appetite; but always before
eating decide Low much it is well to take. This amount can be
ascertained by experinent.

(3) Think of the example of Christ and His Samts: the
gall and vinegar of Calvary ; the herbs and roots of the carly
Fathers of the descrt.

INTOXICATION.

I. Moiives for avoiding it.

1°. It is a horrible and disgraceful vice.  The drunkard
is an enemy to himself and a calamity to his family.

(1) An enemy to himself —what does he lose, and what
does he gain ? He loses his reason, his character as a man, his
health, his time, his fortune, and his reputation. And what
does he gain ?  The malediction of God, and hell. Intoxication
is not only a mortal sin in itself ; but it is the fertile source of
many sins ; it foments impurity ; incites to blasphemy ; gives
rise to fighting and quarrelling, and generates wicked habits.

(2) The drunkard is a calamity to his family : to his wite
who dreads his return ; to his children whom he scandalizes,
whose education he neglects, and whom he often leaves without
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bread ; to his parents, on whom he brings sadness and dis-
grace. Not without cause does Isaias tinder his withering
denunciation :  Woe to you that rise up early in the morning
to follow drunkenness. Isai. v. II.

2°. The drunkard sins against God, against his neighbour,
against himself.

8°. The drunkard by rendering hims-lf irrational is no
better than a wild beast, nay, is worse than a beast of burden,
trom which he might learn a lesson in temperance.

4°. Drunkenness is idolatry, and the idol is the stomach :
Whose God is theiv belly. Phil. iii. 19. To him can be applied
the words of the Psalmist : They have mouths and speak not ;
they have eyes and see not, they have ears and hear not
they have hands and feel not; they have feet and walk not.
Ds. cxiil.

II. What are the causes, and what, the remedies ?

The publichouse and bad companions step by step lead
him into the habit. Occasions, and empty pretexts, confirm
it.  Ile says to himself: after the week’s labour can I not
have a little enjoyment on Sunday, especially as I am deter-
mined not to lise my reason ? Isaias was not speaking
of those who fall in the gutter, nor of those who have lost
their reason, when he said: Woe fo you that are mighty to
drink, Isai. v. 22.

To a great evil strong remedies must be applied : fly the
occasion, have recourse to penance, frequent the sacraments. . .

Vi
ANGER.

I. What is Anger ?

1°. It is an inordinate desire of avenging one’s injuries ;
or it might be described as a certain inordinate burning of
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heart, on account of something untoward or displeasing that
has happened to one.

2°. Anger has many grades. Sometimes it is merely an
internal agitation by which bile and heat are aroused. And
this agitation finds expression, now in darkness of countenance,
now in tremor of hands, now in glance of the eye, or in
stamuner of tongue ; again, in harsh and steely voice, bitterness
of word, and haste of movement; and not infrequently it
breaks forth in violence of action.

8°. From it three classes of sin spring, namels :

(x) Of thought: such as hatred of one’s neighbour ; secret
aversion ; purpose and desire of vengeance; longing that
evil may befall him ; joy, if it does befall him, or if anything
goes wrong with him; disappointment and regret at his
success or prosperity.

(2) Of fongue: addressing him in harsh, bitter, or biting
words ; contentions, disputes carried on with obstinacy with
a view to victory over him, regardless of right or wrong ; w
his absence, vindictive words, detractions and calumnies.

(3) Of action : injuring him by hand or tongue; causing
him pain and grief; putting obstacles in his way, for the
sole purpose of revenge ; unwillingness to meet him, to salute
him, to do him a kind turn, or utter a pacifying word ; wearing
towards him a bitter countenance, and reviling instea'l of
speaking to him.

4°. The companion of anger is émpatience. And we are
guilty of impatience, when, on account of something untoward
affecting us, we give way to an inordinate and too great desire
to be freed from it.  Trom this arise many sins against God,
against our neighbour, and against ourselves. Such as
querulousnes - an . complaint against tihe Lord for having
afflicted us ; lack of confidence in '{im, together with incipient
blasphemy ; diffidence, weariness of life, desperation, and
even desire of death.  And these feelings frequentl: find
expressioil in acts; such as moroseness towards others, and
particularly towards domestics and members of one’s ¢wn house-
hold ; towards the poor dumb brutes, and even in regard to
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insensible things. Jonas in this respect is an example of the
impatient man, venting, as he did, his anger against
the withered ivy for letting the sun beat on his head.
Jon. iv. q.

Note an angry man, see the foolishness and the temper
with which he conducts himself towards domestics, superiors
and inferiors: Be not as a lLion in thy house, terrifying them
of thy household, and oppressing them that ave under thee.
Eccli. iv. 35.

11, Motives for avoiding Anger.

1°. What a loss it entails! Tt robs a man of dignity and
makes him mean and despicable.  As S. Basil says, anger
changes a man into a brute animal, a wild beast, a rabid dog,
a stinging scorpion, a serpent that bites and kills.

2°. It drives one to temporal Insanity, and to foolish acts.
It even disturbs the reason—ZTe light of the eyes itself is not
with the angry man. Ps. xxxvil. I1.

3°. It renders human intercourse disagreeable and
intolerable. It closes men’s hearts against us, and checks
their faith and contidence in us.

4°. It takes away from life its sweetness; it disturbs
peace, and precludes the consolations of the Holy Spirit.

5°. It destroys man’s likeness to God, who, as the sun,
is ever serene and benignant, reaching from end to end mightily,
and ordering all things sweetly. Wisdom, viii. 1. It makes man
like the devil—that restless and raging spirit ; it brings him
down to the level of the brute beast, which nurtures a dead
life, dead to reason and consciousness, and moved only by blind
inclination and instinct.

6°. Finally it incurs God’s wrath: I say to you that
whosoever is angry with his brother, shall be in danger of the
Judgment.  And whosoever shall say to hus vrother, Raca, shail
be in danger of the council. And whosoever shall say, Thou
Jool, shall be in danger of hell jive. Matth. v. 22.
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III. Remedies.

1° Mildness and patience, by which a man bears every
inconvenience, and every injury, with equal and undisturbed
mind ; or if aroused, let him be without quarrcl and without
sin, preserving the dignity of silence, or uttering only the
calm word that makes for pecace. The remedy of St. Francis
ot Sales was si/eizce. I have made. said he, a compact with
my tongue, that so long as my mind was disturbed it should
preserve silence.

2°. Humility.  Know thyself, and, knowing thyself, thou
wilt be able to say in every trial and affliction: 1 have
descrved worse.

8°. Consider the blessings of meekness: Dlessed are ihe
meek, for they shall possess the land. Matth. v. 4. In your
patience you shall possess your souls. Luke, xxi. 19. My son,
do thy works in meekiiess, and thow shalt be Ueloved above ile
glory of men. Eccli. iil. 1. The patient man 1s bettey thun
the valiant: and he that vuleth his spivit, than he that takeih
cities.  Prov. xvi. 32.

4°. Reticct on the example of Christ and His Saints ;
for example, Moses and St. Francis of Sales. Moses was a man
exceeding meek above all men that dwelt upoi earth. Num.
xii. 3. . . Above all, we have the example of Christ who
said of himself : Learn of me, becanse I am meek, and hitmble
of heart.  Matth. xi. 2q.

5°. Devotion to the Sacred Heart. By such devotion
the meckness which Christ declared of His Heart will be
shared by us: Let this mind be vn you, which was also iin Christ
Jesus. Phil. ii. 3.
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VII.
SLOTH.
1. What is Sloth ?

1°. It is tediousness and torpor or listlessness in fuliilling
one’s duties.

9° If it be considered in regard to the duties of religion
and piety, it is as a rule the same as tepidi v ; but in regard
to the ordinary duties of life it is named idleness or laziiess.

3°. It is the opposite of diligence or studiousness.

4°. Tt carries many vices as companions in its train, such
as:
(1) Fear of labour, and avoidance of it.
(2) Pusillanimity in undertaking, even for God’s honour,
anything that implies difficulty.

(3) Torpor, languor, tardiness, negligence in acting.

(4) Inconstancy in carrying to a conclusion any good
work that mayv have been undertaken.

(5) Rancor towards, and dislike of, those who are
studious, or who have shaken off the torpor of laziness.

(6) Too much rest and too much sleep.

II. Motives for avoiding it.

These are based on the losses and inconveniences that
accrue therefrom ; namely :

1°. Tedium and ennui. Man is born for labour, and only
in labour and in the cxercise of his faculties can he find
happiness : Desires kill the slothful. Prov. xxi. 25.

2°. Loss of precious time. Only the diligent and studious
appreciate what this means; while the slothful so often
quote, and act on, that maxim which is as false as it 1is
hackneyed, time is made for slaves. Some day they will realize
that time was made for them, but, slaves to sloth, they foolishly
let it slip by.
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3°. It breeds numberless sins of negligence and omission.

4°. Also many sins of commission. Sloth is rightly
named the origin of all evils.  The slothful man needs no
devil to tempt him, he is his own devil ; or rather his laziness
is a couch whereon the devil rests beside him.  And this
couch becomes the procreant cradle of feastings, of lust, of
detractions, of conspiracy and rebellion : Idleness hath taught
much evil.  Eccli. xxxiii. 29.  Above all it is the dam of
concupiscence, of voluptuousness, of impurity, and it sul.ocates

virtue. Labour, on the other hand, is the instrument of
virtue. In a word, the slothful man receives his appointed
task from the devil, and what is more he does it. How

significantly our Blessed Lord sums up all in a few words !
While men were asleep the enemy came. Matth. xiii. 23.

5°. Idleness is the key to indigence and poverty. The
slothful man wishes to eat the nut, but he is too lazy to break
the shell.  In the Book of Proverbs, xxiv. 30, 31, we have
a vivid description, true to life, bearing on this subject :
I passed by the field of the slothful man, and by the vincyard of
the foolish man : and behold 1t was all filled with netiles, and
thorns had covered the face thereof, and the stone wall was broken
down.  And again: He that tilleth his ground shall be fillcd
with bread : but he that followeth idleness shall be filled with
poverty. Prov. xxviii. 19.

6°. The soul of the idle man is like the farm just described ;
or it is like stagnant water where serpents spawn ; or it is
like a plough left unused in the ficld, with rust corroding it.
Indeed idleness is the rust of the soul eating more than labour
wears.

7°. Now as to the excuse the idle have recourse to, 7 am
tnjuring nobody.  On this point S. Chrysostom has a few
pertinent remarks @ Swuppose, said he, you had a servant who
was neither a robber, nor detractor, nor a dissolute man, but who
spent lus day with folded arms, would you nol dismiss il ?
In like manner the slothful man-—to say nothing of other
vices—is before God a servant with folded arms,

8°. Finally, and above all, he incurs the threats and
maledictions of God, and they are found in both the Old and
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the New Testament : Cursed be he that doth the work of the
Lord deceitfully—that is negligently.  Jeremias xlviii. 10.
Because thow art lukewarm, I will begin to vomit thee out of my
mouth. Apoc. iii. 16. And in the New Testament we are
told that the idle servant who hides his talent is cast by the
Lord into exterior darkness. Matth. xxv. 30. Again Christ
says: FEwvery tree that bringeth not forth good fruit, shall be cut
down, and shall be cast iiito the fire.  Matth. vii. 19.

III. Remedies.

1°. A spirit of work, or of study, and earnestness.

2°. Reflection on such examples as those of Samson,
David, and Solomon, who could trace their fall to sloth.

3°. The example of God the Father, and of Jesus Christ.
My Father worketh until now : and I work. John v. 17. [
must work the works of him that sent me, whilst it is day : the
night cometh when no man can work. John ix. 4.

4°. The example and admonitions of the Apostles : Neither
did we eat any wman’s bread for nothing, but in labour and in
toil we worked night and day, lest we should be chargeable to any
of you.  Not as if we had not power ; but that we might give
ourselves a pattern unto you, to imitate us.  For also when we
were with you, this we declared to you, that if any man will not
work, neither let Juim eat. 2 Thess. 1iil. 8, and following.

5°. The example and admonitions of the Saints.  The
anclorites divided all their time between manual labour and
prayer. S. Alphonsus Liguori made a vow never to waste
a moment of time, and he observed it faithfully. S. Jerome
used to say : Let the devil find you always occupied. And an
ancient poet has well said: 1} you take away idleness, you
break the bows of Desire.

6°. We have alsoin this respect the example of worldlings :
The children of this world are wiser in their generation than
the childyen of light.  Luke xvi. 8.

7°. The example of even the inanimate world urges us
thereto.  The sun is ever shining ; stars are ever twinkling ;
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the sea is ever rolling ; the earth 1s ever labouring, and bring-
ing to maturity wheat and corn and wine.

8°. Then, above all, there is the final reward : Well done
good and faithful servant, because thiow hast been faithful over
a few things I will place thee over many things, enter thow irio
the joy of the Lord. Matth. xxv. 21.  And in the jov of the
Lord the good and faithful servant shall, after lile's struggle.
find cternal rest from fus labours.  Apoc. xiv. 13.
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SCANDAL,

iVoe to the world because of scandals.—Matth. xviii. 7.

THFRE is a certain sin that Christ singled out for special
denunciation ; and that is the sin of scandal. Woe to the
world because of scandal. Woe ! because scandal is an atrocious
crime, and one that angers God bevond others. Woe ! because
it sweeps through the world as a scythe through a meadow.
Woe ! because terrible are the punishments that await it.

Let there be no mistake about it, the Master has issued
His anathema in words of thunder: Woe fo the world! The
awful pronouncement is for all, for the guilty and for the
innocent ; to the former that they may arise, repair the evil,
and thus escape punishiment; to the latter, that they may
be on their guard, neither to give nor take scandal.

While those words are graven on our mind by God’s chisel
of anathema, let us in His naine consider :

I. What is Scandal, and by whom is it committed ?
II. How great is this sin ?
ITI. What are its punishments ?
IV. What reparation is possible ?
1. What is Scandal ?
1°. There are those who think that for scandal there is
always required some great public sin, such as would entail

loss of character. But scandal can be of a most pernicious

kind without becoming public. =~ What then is meant by
scandal ?
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2°. The word itself means somcthing that causes one to
stumble ; and by the sin of scandal is meant any unbecoming
word or act that is the occasion of spiritual ruin to another.
Let us examine this definition.

(1) Word or act. From this you see that scandal can be
given in two ways, by bad words, and evil acts.  (¢) How
by words ? TFor instance, by speaking against religion, against
piety, against charity, against chastity ; or, by blasphemy,
by derision, by detraction, by foul speech, and by sowing the
seeds of discord.  Likewise by selling or distributing books
or pamplilets that will prove a stumbling-block to virtue.

(b) How by acts?  For instance, by corrupting youth,
either by seductive words, or promises, or threats; by leading
the young into bad company, by getting them to perform
sinful works, or by enticing or encouraging them to look at
dangerous spectacles or objects; or by spreading a snare
for the fect of innocence and weakness, in the form of un-
becoming dress.  Also by exposing to their eyes indecent
statues and pictures.

Scandal in act can also be given by bad example, such
as not going to church, or by irreverence there.  All which
scandal becomes more grave if given by parents or superiors ;
or before the young ; or before those who are weak in virtue. . .

(2) Which is the occasion of spivitical yuin. ‘This ruin is either
intended by the scandal-giver or it is not.  If intended, the
scandal is direct, or, as it is also called, diabolical. So we can
briefly describe direct or diabolical scandal as the intention of
ruin for ruin’s sake. ~ The other—that is where ruin is not
intended—is called indirect scandal; but, though indirect,
it is thorough scandal all the same, and as such comes under
the anathema of Jesus. And why not?  Suppose, for
instance, that, without taking any precaution whatever, a man
cast from a height a log of wood on to a promenade where
people were passing, would not the law, and every sane persomn,
regard him responsible if any one was injured 2 Would not his
ridiculous excuse that he intended no injury be scofled at ?
In like manner, not only of direct or diabolical scandal, but
likewise of indirect, did Christ speak when Ic uttered the
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awful words: Woe to the world because of scandal. Matth.
xviil. 7.

II. How great is this sin ?

It is an atrocious, a satanical sin, and one that enormously
multiplies itself.

1°. An atrocious sin: yes, both in regard to God, and in
regard to our neighbour.

(1) In regard to God: because it robs Him of what are
most dear to Him, human souls. It robs them from the Father,
to whose image they were created, and by Whom they were
adopted in Baptism. It robs them from the Son, who re-
deemed them by His blood : Destroy not him with thy meat
for whom Christ died, says St. Paul in speaking of those who
by eating meat scandalized the weaker brethren.  Rom. xiv.
15. It robs them from the Holy Ghost, who sanctified and
adorned them, and made them the temple of His habitation.

The aged Jacob wlhen he saw the coat of Joseph cried out
in distress : It is my son’s coat, an evil beast haih caten liin,
a beast iall devoured Joseph. Gen. xxxvii. 33.  And the same
must be the feelings of the Heavenly Father, when He sces the
havoc wrought in the soul of one of His beloved by the scandal-
giver.  Why wonder then at the strong words? Woe lo ihe
world because of scandal.

(2) In regard to our neighbour. The scandal-giver deprives
the soul of its beauty, and changes it into a monster. lIle
Lills the soul ; he commits fratricide, and fratricide worse than
that of Cain, for Cain merely took away the life of the body.
Absalom killed his brother Amnon while banqueting, but
it was on account of a grave injury, the disgrace of his sister.
2 Kings xiii. Thou too, O miserable man, thou hast
slain thy brother at a banquet, but what rcason canst thou
assign ?  What did thy brother do to thee?  Perhaps you
did it to gratify a foul passion ? Or maybe for the pleasure
you experienced in telling a filthy joke ? Merciful heaven !
had you no thought of the abyss of evil into which you were
plunging him ? in comparison with which the slavery and

G
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imprisonment of Joseph were as nothing. Did vou not hear
the voice of his father and of his mother ? They cried out,
but you were too deaf, too preoccupied with your sin, to hear.
The temporal parents cried out in the burning words of the
gricfs that were to be ; but still more did his spiritual father
and mother, Christ and the Church, call to you, in the language
of appeal and threat, to spare that soul. Thou cruel man,
said Christ, spare that soul whom I have created, endowed
with gifts and graces, nurtured, redeemed, and given in charge
to my angels. jut the scandal-giver is moved by neither
threats nor appeals. He says in the words of the Jews bent
on condemning Christ : We have a law and according to that
law, he should die. Is not this the voice of the devil, who was
a murderer from the beginning?  Of a truth the sin of
scandal is a diabolical sin.

2°. Truly diabolical, satanic sin—which becomes more
and more evident when we analyse it. The scandal-giver, like
the devil, acts oppositely to Christ :

Christ labours for the glory of God, and the salvation of
men ; the devil opposes both—the scandal-giver does the
same.

Christ saves souls; the devil damns them—the scandal-
giver does the same.

Christ fills heaven ; the devil fills hell—the scandal-giver
does the same.

Christ sprinkles the odour of life ; the devil the odour of
death—the scandal-giver does the same.

Christ takes away the sins of the world ; the devil propa-
gates and multiplies them—the scandal-giver does the same.

Christ aids and gladdens the Church; the devil attacks
and afflicts it—the scandal-giver does the same.

Christ sows good seed in the field of the Church : the devil
sows cockle—the scandal-giver does the same.

Nay more, the power of the devil would be much reduced,
were he not so aided by the scandal-giver, for his is the cvil
hand that scatters most of the seed from which springs the
cockle that chokes the wheat of virtue in the Church,

8°. It is a sin that multiplies itself.
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(1) A single bad seed can fill not only a field but a whole
country-side with weeds. And to this can be compared the
sin of scandal. The scandal-giver by an evil word corrupts
someone ; this person corrupts another, it may be an entire
family ; and in this way a very desolation of evil may be
traced to the scandal-giver.

(2) Itisasa spark cast amid the dry brushwood in a forest.

(3) It bears a certain parallelism to original sin, which
brought both sin and death into the world.

(4) It will do its work of havoc even after the scandal-
giver has gone to judgment, just as the heresy of Luther is
still. doing harm after three hundred years. The vitiating
power of evil is extraordinary : “ Know you not,” says St. Paul,
“ that a little leaven corrupteth the whole lump.” 1 Cor. v. 6.

(5) It is like a pest or plague, which spreads by infection
and contagion. And like the plague it must be fled from.

For these considerations the sin of scandal is horrible
beyond all others; and we can understand why the Lord
pronounced against it that terrible word woe. Let us reflect
what this woe means, that is, let us consider :—

III. What is the punishment that awaits this sin ?

1°. The punishment is beyond question. Do you think
that such a crime could remain unpunished? O scandal-
giver, look at your hands ; they are dripping with blood, the
blood of your brother. Can such blood remain unavenged ?
The jews shed the blood of the Son of God, saying: His
blood be upon us. And did it not descend upon them ? Thou
too hast shed blood—the blood of Christ’s mystic members.

&°. The blood of Abel cried from earth. But the voice of
thy brother, yea rather of thy brothers, cries from hell against
thee. And what does it say ?

3°. God said to Cain : Where is thy brother > And then came
the withering malediction : Cursed shalt thou be wpon the earth,
which hath opened her mouth and received the blood of thy brother
atthy hand. Gen. iv. 11. Inlike manner He says to the scandal-
giver, Where is thy brother » Where? He is dead, he is in hell.
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But God in due time will be avenged. Revenge is mine, and I
will vepay. Deuter. xxxii. 35; I will vequire his blood at thy
hand. Ezech. iii. 18.

4°. Woe to that man by whom scandal cometh. It were better
Sor him that a mill-stone should be hanged about his neck, and that
he should be drowned in the depth of the sea. Matth. xviii. 6, 7.

5°. He who kills his fellow man is usually haunted at
night by dreams and phantasms of his deed. The scandal-
giver will one day be haunted too ; it will be the awful time
of his death, when before his eyes will arise as a great army,
not only his own sins, but those of others. S. Francis Navier
saw at his death those who were saved by him.  But the
scandal-giver will beheld those whom he damned. He will
see the tears of broken-hearted mothers, as they sigh for their
children whom he led astray.

And when he passes through the gates of death, and goes
to the place prepared for him, those whom he damned will
for eternity pour into his ears the shricks of their agony and
their curse.

IV. What is the remedy ?

1°. Of course it is easier to inflict a wound than to heal it ;
and easier to start a fire than to put it out.

2°. All the same, one who has inflicted an injury is bound
to do all in his power to repair it ; and the graver the injury,
the weightier the obligation of doing so, even though it should
involve inconvenience to oneself.

38°. Reparation for injury to souls, unlike ordinary injuries,
is not effected by mere repentance ; but in addition it is
necessary to give cdification. Have you wounded, killed or
damned souls 7 If you wish to atone, you must bend your
mind to the sanctifying and saving of souls.

4°. You must give good example ; which (1) is dircctly
opposed to scandal; which (2) should shine forth in word,
and still more in act; which (3) is a silent but efficacious
sermon.  Vir bonus aspectus et cogitatus emendet (it improves
one to sce and study a good man). Sencca. To give a concrete
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example, those who refuse to attend a mission are sometimes
won over by the advice and good example of one who was
once their accomplice in sin.

5°. Good example, like footsteps along a path, not only
shows the way, but makes it level and easy for the timid,
whom also it strengthens, heartens and draws. Words move,
example attracts. Rather long is the way by precept, short and
sure by example.

6°. Good example is moreover a fire that warms all who
come within its reach. Saint Wenceslaus, Duke of Bohemia,
went onc night with a servant through the snow to adore
in a church. The latter felt the cold very much, but the saint
went first, and advised him to step in the track he himself
had made for him ; whereupon, we are teld, the cold turned
to pleasing warmth. Such, in the spiritual order, is the
influence and effect of good example.

7°. In fact good example is a kind of apostolate, which
we are all bound to engage in: He gave lo every one of them
commandment concerning his neighbour. Eccli. xvil. 12.

In particular,there is the far reaching domestic or family
apostolate, which is exercised by spreading, if not so much
the word, at least the odour and example, of Christ.

8°. Here is a practical rule of life: do good at home,
do good abroad, do good in the Church, by example always,
and by the prudent word, spoken when opportunity offers.

Peror. 1If scandal has abounded, let your good example
more abound, like St. Paul who said : I persecuted the Church
of God . . but I have laboived move abundantly. 1 Cor. xv. q.

1, like the debtor in the Gospel, let us say : Have paticice
with me and I will pay thee all. Matth. xviii. 20.

By the ploughshare of your influence you may be able to
turn up the fallow soil where the weeds of your scandal
abound ; then sow there the seed of virtue and merit, which
will increase and multiply.

If, unhappily, some have perished through your fault,
at least strive to make amends by saving others; and thus
the horrible spectacle of those who were damned shall be
offset by those who were saved by your iniiuence and example.
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SreciAL HEADINGS.

The scandal-giver is I. an instrument of the devii,—
II. a plague,—III. a curse.

1°, For, as Christ chose His ministers as instruments for
good, so the devil sclects his for evil.  As of old Satan
used the tongue of the serpent, so now he uses the tongue
of the scandal-giver. He goes about in search of a suitable
agent. He sees a young man, and he says to him:
Young man, you can help me to damn souls : this is how you
will go about it, scatter impure and suggesiive words, and I will
give you your reward—hell.

He sces the father of a family, and he says to him: You
can help wme to damn your son, and your daughler ; it is quile
easy, just send them to a certain school, and leave them with a
certain companion.

2° It is a pest. How men abhor a contazion, sad how
they flee from it !

3° It 4s a curse. It is such in this world, it shali be such
in judgment, it shall be such in hell. Cursed be he that secretly
killeth his neighbour : and all the people shall say . Adwmen.
Deuter. xxviii, 24.

I. How grave is the sin of scandal ?—II. Who are they
who cause scandal ?—III. What is the punishment ?

Woe to the world because of scandals I—I. Woe to those
who give scandal, or who through their own fault take it or
sufier it to befall them.—II. Double woe to them who
scandalize those who are under them, or whom they are bound
to protect from it.

Scandal is—I. a most grave injury to God,—II. a grief to
the Church,—III. a celamity to one’s necighbour, and to
the scandal-giver himself.
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HUMAN RESPECT.

He that shall be ashamed of me and of my words, of him the
son of man shall be ashamed, when he shall come in s
inajesty, and that of his Father, and of the holyangels.—
Luke, ix. 26,

OF the many chains by which the devil draws souls away from
good, and binds them in sin, there is scarely any so deadly
as human respect.

By human respect I mean sinful shyness or cowardice
by which one fecls ashamed to be considered a good and plous
Christian ; vain fear by which one shrinks from fulfilling one’s
obligations according to the dictates of conscience lest one
should be derided; servile complacency by which one
sacrifices conscience, speaks and does evil, lest perhaps offence
be given to bad men.

ndced, shame, weak-mindedness, worldly complacency
of this kind, are so opposed to virtue, that they do not allow
a man cither to live as a Christian, or attain to a Christian
end. With the breaking of this bond, the soul immediately
is constituted in the liberty of the sons of God, and becomes
a partlcm.xtor in all the good things of Christ. Tertullian well
said : shall be saved, if 1 do not grow ashamed of my Lord.
And Chust has said: Everyone that shall confess me before
men, I will confess him before my Father who is in heaver.
Matth. x. 32.

The exordium can also be deduced from the idea of liberty.
And any one of the following texts would be appropriate :

Be not the bond-slaves of men. 1 Cor. vii. 23.

You, brethren have been called into liberty. Gal. v. 13.

The freedom by which Christ has made us free. Gal. iv. 31

Where the spirit of the Lovd is, there is liberty. 2 Cor. 1il. 17
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What is more beautiful, more noble, or more desirable than
liberty ? What, on the other hand, is more miserable or more
disgraceful than slavery ?  The lot of the Christian is liberty,
but the condition of worldlings is servitude. Truly extra-
ordinary is it then that under pretext of liberty theyv break
the law of God : Let us break their bonds asundey : and let us
cast away their yoke from us. Ps.il. 3. And again they say:
Our lips are our own : who is Lord over us? Ps. xi. 5. And
behold they take on themselves a yoke at once shameful
and heavy, the yoke of sin, of passion, of human respect.
By nothing is liberty more destroyed than by human respcct.

We shall here speak of human respect, which voke is so
miserable and abominable that if it were realised no one
in his senses would take it on him.

What therefore is human respect ? and what is the remedy
against it ?

I. It is despicable cowardice,
II. It is ridiculous foolishness.
III. It is a hateful crime,

IV, It is, however, an evil that can be medicined to.

I. Cowardice is despicable.

He is a coward who lacks fortitude ; he is all the greater
coward in proportion as the enemy is weak and the yoke
he imposes is hateful.

1°. But he who is a slave to human respect is a coward ;
he is lacking in mind ; he does not dare, for instance, to fulfil
the duties of his religion.

2°. Human respect is all the more disgraceful inasmuch
as the enemy whom he fears is weak. Why does he fear ; of
swwhom is he afraid ; why has he not the courage of his convic-
tions ? Is it that a tyrant threatens his lifc 7 No; but he
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fears he might be slighted ; he fears he might be considered
pious, that he might be despised. He has not the courage to
ignore the titter of laughter, and that from some worthless
person whom he probably despises in his heart.

3°. Human respect is all the more cowardly in proportion
as the yoke he has to bear is despicable. He accepts a galling
yoke. He is a slave, for he is not master of himself, but is
under the dominion of another ; he is unequal to the task of
doing what he wishes, but is subservient to the will and desire
of another. Of slavery there are two kinds, one corporal,
which means physical coercion, the other spiritual, which
consists in coaction in moral acts, in conscience, and in
religion. This latter slavery deprives a man of the most
precious form of liberty, forsooth, the liberty of conscience.
It is (1) slavery in the truest sense of the word, slavery of the
most pronounced kind ; and this is the slavery which the yoke
of human respect imposes. It is (2) the direst form of slavery,
for it subjects its victim not only to one, but to a thousand
masters. It is (3) slavery of the most ignoble kind, for it
constrains him to act against his own conviction, in forcing
him to desert his duty and to be ashamcd of his good acts.

Ii. it is ridiculous folly.

1°, He casts away what is most precious. He gives up
God ; he hearkens not to his conscience ; he considers not
his salvation. And all for what? For nothing; merely
on account of a little derision, and of vain and empty fear.

2°. He is ashamed of that which before God he should
glory in—his good and upright act.

3°. He fears and trembles before a mere shadow. He is
like the birds that are afraid of a scarecrow—he fears a hat
on top of a stick.

4°. There have they trembled for fear where there was no fear.
Ps. xiii. 5. Tt is truly the height of folly to fear such things
as cannot inflict injury, and on the cther hand to fall into that
which should be most avoided. What, it is asked, will they
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say of me?  Who are thev? The wicked. The question
rather should be, What will the good say of me?  What doecs
my conscience say ?  What does God think ?

II1. It is a deiestable erime.

1°. Tt is a species of apostasy and idolatry.  Consider
a Christian dragged before an idol at the command of a tyrant.
It he has the weakness to offer incense to the statue of jupiter,
he is guilty of apostasy and idolatry. But what ot the man
who is the victim of human respect 7 The apostates in the
carly church denied Christ when awed by the threats of a
tyrant ; but vou, coward of human respect, vou are prepared
to deny Him before every worthless creature that comes
along. Perhaps vou will say, I did not deny Christ. i‘ossibly
you did not deny the name of Christ; but you did deny his
law, because vour petty tyrant wanted vou to do so. it
did not please him that you should go to confession, or hear
Mass, or observe the abstinence, or obey a certain comimand-
ment. . . Who is an apostate? Is he not one who has
not the courage to confess Christ in the way He has prescribed ?
And what has Clrist prescribed ?  He tells us that it is not
sufficient to believe : With the heart we believe unto justice :
but with the mouth confession is made wnto salvation. Rom. x. 10.

2°. Human respect gives God a secondar' place.  The
man who is a prey to it ofiends the King, that he might please
the groom.  He prefers Barabbas to Christ.  'ic imitates
Herod and Pilate, both of whom were murderers fromn huiman
respect.

3. It leads to many and grievous sins; and inorcover

frequently keeps one in their thraldom to the very hour of
death.

4°. It violates Baptism, and infringes the sacred promises
made in the sacrament : [ venounce Satan and all his works
and pomps.

5°. It inflicts a grievous injury on Christ, for it implies
shame o [lim and of 11is doctrine.
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6°. Wherefore great is the penalty that is threatened ;
it is nothing less than this—Christ on the day of judgment
will be ashamed of such persons before Ilis Father.

IV. Remedy.

1°. With even balance consider the fear of men and the
fear of God: that is, what is to be feared from men, and what
from God.

2°. Consider the glory of the name Christian, and what it
is to confess it. S, Agatha, the Apostles, the Martyrs all,
confirm us in this by their example.

3°. Consider the end of the deriders, and the confession
they shall one day be forced to make: We fools esiceined theiy
Iife maduess.  Wisdom v. 4.

4°. Reilect on the necessity of openly professing Christianity
and the gospel: He who is not wiih me is against me. luke,
xi., 23.

5°. Consider the happiness of those who openly and sin-
cerely profess externally what they firmly hold in their heart.
They pleas: God and they are admired by men.  Who would
not admire the man who stands up and says: I fear God ; but
beside God, I fear nobody and nothing else. The world may
fall to pieces; its toppling ruins may strike the just and
resclute man; but, though striking, they will find lim
undaunted still.

OTiER Forus.

Human respect is: I. A most cruel enemy and per:ecutor
of religion. II. Itis a persecutor difierent to Nero, but worse
than he: it is not unlike Julian the Apostate.
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He who is a slave to human respect treads two paths with
lame step. Cf. 3 Kings, xviii. 21. He is miserable in this life
for remorse. And he will be more miserable in the next.

It is a vice :—I. It is opposed to sound reason, which
condemns cowardice, hypocrisy, and foolishness.  What
would be thought of a general who would fear to honour his
king, for fear of being derided by an insignificant soldier ;
would not reason and commonsense say that he should be
deposed? II.1t is opposed to God, whom it gravely offends,
not by one sin only, but by many, of which it is the origin and
the cause. III. Itisthe enemy of the soul, which it defiles
and renders miserable.

As to the causes of human respect, they are :—I. Timidity
or a desire to please. II. The opinion of men. III. The
sneer of the mocker. A certain consideration for our fellow
men is good, and even holds a place in the virtue of charity ;
but it has its limits. Conscience, the law of God, and His
altar must be considered. . . Opinion is the queen of the
world as we find it; but this queen must if necessary be
opposed and deposed by Christian truth. There is a judgment
of men; but above it must be set the judgment of God.
Mockers are contemptible, and must be despised: enemies to
others, they are in the first place enemies to themselves.
They are like the fool who, taking in his hands a serpent to
malke it sting others, first feels the venom himselt.
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IGNORANCE AND CARELESSNESS.

In that day there shall be a fountain open to the house of
David, and to the inhabitants of Jerusalem.—Zachar. xiii, I

It is truly a happy thing to see in the world a fountain of
grace perpetually flowing., How numerous are the sermons
that are preached, how numberless are the divine services
that are held, how many are the sacred ministers who are
ever ready to administer the sacraments ! How many tooare
the souls who with joy approach the life-giving waters of the
Lord! But alas! many there are who neglect to do so:
many who are sick, and do not come for medicine; many
who are blind, and do not seek the light. The cause of this
evil is twofold : ignorance, and negligence.

Horrible is the devastation which sin produces in the
world, not only amongst unbelievers, but also amongst those
who bear the name of Christ. The sight is as awful as it is
sad. Sin amongst the Gentiles we could understand ; but that
sin should reign in the ranks of Christians, who have all means
of salvation, it is difficult to conceive. \What is the explana-
tion of this sad sight? What is the cause of such evil? The
prophet Jeremias answers when he says: Will desolation is
all the land made desolate ; because thereis none that considereth
in his heart. Jerem. xii. 11. In this pronouncement of the
prophet two causes are indicated: ignorance and carelessness
in the matter of salvation. Take away these two causes, and
the whole face of the earth, at least amongst Christians,
would be changed.

Ignorance and carelessness are to the soul what wounds
are to the body. And in order to heal them, it is necessary to
understand, first, their nature, and, secondly, how they are to
be treated. We shall then consider:

1. The evil of Ignorance and its remedy.

II. The evil of Carelessness and ifs cure,
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THE EVIL OF IGNORANCE AND ITS REMEDY.

1. The evil of Ignorance.

How great it is can be judged from its nature, and its

effects.
1°. Theologians distinguish between absence and privation.

By privation they mean absence of a thing where it ought to
be present, for instance blindness is more than absence of sight,
it is privation. In this sense we speak of ignorance as priva-
tion, that is, abscnce of it where it should be present. One is
ignorant of what one should know. It is as if a lawver should
be ignorant of law, a doctor of medicine, an artisan of the
trade which he professes to follow,

2°. There are two kinds of ignorance: civil or economic
1gnorance, that is ignorance in industrial or other matters
relating to life, and religious ignorance. The former we have
in part already explained. As to the latter it is present when
one is not versed in Christian doctrine, when one does not
know whatit is to live as a Christian, or attain to one’s destined
place in heaven. Bad is the former ; but much worse is the
latter.

3°. Let us take an example. Let us, if possible, suppose
a nobleman who does not know of his title to nobility, nor the
extent of his fortune or possessions, nor the requirements of
his state in life—what would the world think of him, how
would it regard him? Such ignorance could be accounted
tor only on one hypothesis—lack of sanity. And yet what is
it to that of a man who does not know, or, knowing, forgets,
that he is a Christian, a son of God, and Leir to his kingdom ;
who forgets his nobility, and is oblivious of the treasures that
await him? \Why, a comparison between the two is nothing
tess than ridiculous.

4°, And how many there are who must be placed in this
latter category! How many there are who live in sin, never
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think of the sacraments, and live as heathens! And what is
the explanation of all this but ignorance ?—ignoranceastowhat
sin is, what damnation means. Truly, ignorance is the prolific
mother—or we should say rather the dam—of vice and deepest
misery. In particular is this true of unbelief, whose unfailing
characteristic is to blaspheme what it does not know. On
the other hand, faith springs from knowledge. This follows
from Christ's commission, Teach all nations, as also from the
words of St. Paul, Faith cometh by hearing. Rom. x. 17.

5°. Perhaps some one may object and say that ignoraice
excuses, and St. Paul (1 Tim. i. 13, in speaking of himself as a
former persecutor of the Church) says: I did it ignorantly in
unbelief. Yes, there is an ignorance which excuses : but like-
wise there is that which is culpable. Those who were born
amongst the gentiles, in the time of Christ, might perhaps say,
I did not know. But what plea can be advanced in favour of
those who deliberately shut their eyes against the noonday
light of the Chrurch ?  What excuse can they offer ?  Inasmuch
as they are unwilling to learn, unwilling to listen to sermous,
unwilling to read a pious book, are they not responsible for
their ignorance?  Truly by desolation is the whole land made
desolate. To those to whom the exhortation applies, I say
wake up ; take to heart the words of the Psalmist, Embrace
discipline (in your case the discipline of mind) lest at any time
the Lord be angry. Ps. ii, 12,

ii. What is the Remedy ?

It is that each one, as becomes a Christian, should apply
himself to the study of his religion ; which study is at once
noble, casy, and pleasing.

1°. It is moble. “What can be found grander or nobler
than knowledge?  How much more is this true, if the
knowledge be that of profound truths, and, in addition, truths
which touch us most closely? How aptly the Psalmist
expresses this when he says: The words of the Lord are pure
words, as stlver tried by the fire, purged from the carth, refined
seven times.  And again: The commandment of the Lord is
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lightsomne, enlightening the eyes. Ps. xi. xviii. Do we realize
what it is to be able to learn from the mouth of God himself,
in the person of His minister ?  He that heareth you, heareth
me. Luke x. 16. And again, in the words of Christ Himself,
quoting the prophets: dAnd they shall all be taught of God.
John vi. g5.

2°. It is easy.

It is sufficient to sanctify the Lord’s day, to hear the word
of God, and religious instruction, and to read some pious book.
Come ye to him and be enlightened. Ps. xxxiii. 6.

8°. It is pleasing.

The kunowledge of truth pure and undefiled, which is in
Christ, the light of the world, communicates to the soul light,
serenity, and peace. Couie, children, heaiken to me; I will
teach you the fear of the Lord. Who is lhe inan that desireth
life : who loveth to see good days ¢ Ps. xxxiii.

4°. In this connection 1 wish to refer to the reward that
awaits those who not only hear the word themselves, but do
their best to influence and teach others: They that tustruct
many to justice shall shine as stars for all eteruily. Dan,
Xil. I3

II.

THE EVIL OF CARELESSNESS AND ITS REMEDY.

1. The evil of careiessness.

1°, Carelessness is the sister of ignorance, and as such we
shall speak of it. There are two kinds of carelessness : care-
lessness in temporal matters, and carelessness in the affairs of
salvation. The former is bad; but the latter is much worse.

2°, Carelessness in temporal affairs.

Consider the careless husbandman or merchant.  See the
field of the one ; and the storechouse of the other. What waste
and weeds in the former ; what confusion, and squalor, and
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loss and ruin in the latter! The character of each is written
there. Soon, however, they will probably find themselves,
the farmer without his field, and the merchant without his
store.

3°. But what is this to carelessness in the matter of
salvation ? What is to be thought of the man who, placed in
this world for the sole purpose of working out his salvation,
nevertheless, scarcely ever gives it a thought; but, on the
contrary, is preoccupied with temporal matters? As a
Christian he is bound to fulfil the duties of his state, to avoid
sin, to look to the good of his soul above all things else, scek
first the hingdom of God ; and yet he does none of these ; on
the contrary, he prays badly, or perhars not at all, he shuns
the sacraments, he sticks fast in sin. Alas! what an awiul
state of soul! 1In the field of his heart, where the flowers
of virtue should blow, what weeds of vice do abound! WWhat
thought has he of the spiritun! trading which the Master
demanded of each one, when He said, Tra:dle till [ come? Luke
SRR LY

4° Trade till I come: He probably does so in regard to
temporal affairs, but as to his soul O sad carelessness !

5°, Do you not see, O brother in Christ, whither such
negligence is leading you, and not you alone, but, through you,
perhaps, your family, and those subject to you? Ruin, irre-
parable ruin.  In God’s name, while occasion scrves, and timg
is yours, apply the remedy.

I1. Remedy for Careclessness.

1°. Itis a simple one : think first of your salvation, and,
having done that, think as you like about temporal affairs :
ek first the kingdom of God and Ilis glory, and all these things
shall be added unto you. Let there be a fixed time consecrated
to daily prayer, cousecrated to sanctifying the Lord’s day.
consecrated to the frequentation of the sacraments.
2°, Look carefully to all things that pertain to your salva-
tion, even to those that may appear small :  He thal is faitlifii

H
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in that which is least, ts faithful aiso in that which is greater.
Luke xvi. 10,

3. Exercise vigilance in your home, in dealing with your
children, and those under you, If you do so, not only will
you reap happiness in the future, but you will have consolation
even in this iife.
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THE MUTUAL OBLIGATIONS OF CHILDREN AND
PAREXTS.

Honour thy father and thy motler, that thou mavest
be longlived vpon the land <hich the Lovd thy God will

give you.—Iixod, xx. 12,

The commandments as given to Moses were inscribed on
two tables, one set relating to God, the other to our neighbour.
And we should not lose sight of the significauce of the fact,
that the tirst commandment on the secon: table deals with thie
obligation of children towards their parents ; to the fulliliment
of which a special reward is attached.  Aud this is just what
we should expect in accordance with right reason, for it is in
a manner the basis and foundation of all the others; whicly, if
tulfilled, so will the others be ; if neglected, the others, we
may presume, will be neglected too.

The commandment refers both to children and to parents :
to children, directly, as is evident from the words ; to parcuts,
indirectly, because, inasmuch as children are bound to honour
parents, so, on the other hand, parents are bound to act in a
manner that will be calculated to elicit honour from their
children.

We shall treat first of children ; secondly, of parents ; and
in the third piace of the obligation they both have in common,
when there is question of a vocation or call to a particular
state in life.
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THE OBLIGATIONS OF CHILDREN.

The great duty of filial piety comprises three things :
Love, reverence, and obedience. We shall consider each of
these separately.

First ParT: FiriaL Love.

I. Why should children love their parents ?
IT What kind of love should they bear them ?

I1I1I. What of the sins that are committed ?

I. Why should children love their paren?s ?

1°. That children should love their parents is a duty so
self-evident that the asking of the question would appear idle
were it not unfortunately too true that many are so inhuman
as to refuse to render this love.

2°. Reason itself, apart from revelation, teaches that those
related to us in blood, as also benefactors, and those that love
us, should be loved in return, Those are nature’s titles to
love. And in whom are these titles more fully fulfilled than
in parents? . . . Let us imagine the following case.
Suppose you went into a strange country, and while famishing
with hunger, and destitute of all things, two persons came to
you, and supplied all your wants, what would be thought of
you if you did not love and respect them ? But this, and much
more, your parents have done for you ; they did it from your
tenderest years, and they are doing it still. The Canaan
woinan is a case in point. She came to Christ, and cried out :
Have merey on me, O Lord, thou son of David : wiy daughter is
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grievously troubled by a devil. Matth. xv. 22 ; see also Gen.
xxxvii. 33, Kings xix. 4. She spoke as if she herself was
troubled ; and such is the feeling of every true mother.
Reflect, therefore, O children, and ask yourselves whether
those who regard you thus are not deserving of love and
respect. ;

3°. The Holy Spirit teaches it too ; speaking through the
mouth of Tobias iv. 3, he says : Thow shall honour thy motlcr
all the days of her life: for thow must be mindful what and how
great perils she has suffored for thee in her womb. And again:
Honour thy father and forget not the groamings of thy mother :
vemember thow hadst not beew born but through them . and make
a return to (hem as they have done for thee.  Eccli. vii. 29.

4°. Love is the root from which reverence and obedience
spring ; and if love be absent, we shall look for them in vain.
Love is the root ; duty the trunk ; reverence and obedience
the branches.

II. What kind should this love be ?

1°. As is the love of parents towards children, so should
the love of children be towards parents ; that is, a mutuallove ;
and as such it should have three characteristics—it should be
trive, that is, from the heart, and not {rom the lips only ; it
should be (fficacious, that is, it should manifest itself not in
words only, but in act and kindness ; it should be constant,
that is, such love as will survive the age of infancy and youth,
and extend even to old age. Children are bound, in case of
the helplessness or feebleness of parcrts, to render back the
debt of kindness and care that they themselves received in
infancy. . .

III. Now as to the sins that are committed.

1°. He who forgetting filial love grieves and afflicts his
parents is nof worthy (in the words of the prodigal) fo L~ called
a son. Luke xv. 21.

2°. Unworthy of the name is he who embitters the life of
his parents ; who bears aversion towards them : or who
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manifests habitual sourness of temper.  Unworthy is he who
externally and for the sake oi appearance only, is benevolent,
wiitle ternally, in his heart, be looks forward to the day when
their eyes will be closed in death. Unworthy is he who does
not carry out their dying wishes ; who forgets them after
deuath, and takes no cuare to pray for their souls. .

3°. Unworthy of the name is he who abandons his parents
when they are poor, or old, or iutirm. O fathers and mothers,
Low much you are to be pitied ; you who took so much care
to educate your children, and to raise them to an honourable
state in life, now in your old age youare practically childiess,
and you must teel the bitterness of the cry of Jacob wien he
exclaimed @ You have made me lo be without chiidren. Gen
T8

&°. And what excuses are usually offered ?

The following are examples : I am not bound to do any
more than my brothers and sisters ; [ have my own family to
look to ; where can [ find the means, as [ ain not well off ?
How easy it is o find an excuse ! Wlhere love is absent ox-
¢nses spring up as spontancously as mushrooms ; but true [ ove
bruches tucm aside as vain and trilling.  If charvity divide- its
lond with the poor sicanger, what should not filial Tove oz
Away widh such excuses, and at least be honest with yourselt
and admit that you are lacking in filial love.

5° low sinful and how horrible in the eves of God that
he who should be the consofation, the joy, and ‘he support of
his parcats, should, ou the contrary, be an afilicuon and a
torment to them! In the book of Ecclesiasticus we read :
Of whai an cvil fame Is he that forsak-th his faher : and he is
cirsed of God thal angcreth his molier. i, 13,

6°. The voice of nature and the voice of God combine in
saying : Honour thy father and (v mother.  Tiappy is e who
hearkens to that voice; consolation and honoar and bene-
diction will be his share. But he who heeds not that voice
is like to the serpent which, as the story has it, struck its
fungs into the breast of the niu who, inding it frozen, nursed
v back to life.  Aa ungratetul child is @ human serpent ; he
15 despised by men ; and the anger of God awaits him.
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SECOND Parr: FiLial, REVERENCE.

I. Why should reverence be paid to parents ?
II. What kind of reverence is due to them ?

ITII. What of the sins against reverence ?

I. Why should reverence be paid to parents ?

1°. Becanse nature herself has stamped this obligation
with indelible and permanent mark on the mind of all. Even
amongst the gentiles and barbarians the name of parent is
sacred.

2°. To the Chiristian the voice of nature is re-inforced by
the voice of God : Honcwr thy fat)er and thy mother.  ISxod.
xx. 120 And St. Paul, in his epistle to the Ephesians, vi. 2,
calls it, The first commundment with a promise.

3°. To this is added the exampic of Christ 1 And he was
subject to them. Lulke, ii. 51.

4°. Parents are appointed by God as leaders and teachers
tor their children, and as such they ina manner hold ior
them the place of God.

II. What kind of reverence is due to them ?

1°. In the first place it should be founded on faith : Ie
that Jicaretly you, heareth me. Luke, x. 16.

2°. Honowr thy father, in work and word, and all patience,
that a blessing may come vpon thee Srom him, and his blessing
may remain tn the lalter end. Iccli. iii. o, 10,

(1) Parents must be honoured in work, that is, by external
signs of reverence. Thus Joseph, when receiving his father
Jacob in Egypt, honoured him,

(2) Inword, that is, we should speak to them with reverence,
and, in speaking of them before others, we should preserve the
same reverence,
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(3) They should be honoured by silence, that is, we should
not interrupt them while they speak to, or admonish us, and
never, under any circumstances, contradict them.

(4) In patience, that is, by bearing their defects and weak-
nesses. If a parent happens to be poor, or an invalid, or,
perhaps, not free from vice, take care that you do not on that
account harbour any ill feeling or show irreverence. Son,
support the old age of thy father . . and despise him not
when thou art in thy strength. Eccli. x. 14, 15. Be silentand
pray. Your parents, whatever they may be, never cease to
be your parents, and, therefore, must always be honoured by
you. . .

III. Now as to the sins against reverence.

1°. Sins against filial reverence are most disgraceful,
particularly if they go so far that parents have reason to say. [
have brought up children and exalled them ; bui they have
despised me.  Isal. i. 2.

2°. And who are they of whom this can be said ? They
are

(1) Those who look upon the corrections of their parents
as, to use their own words, the dotage of old age.

(2) Those who manifest bitterness for a correction or
admonition that may perhaps be a little sharp ; who complain
of such correction in the presence of others.

(3) Those who are ashamed to acknowledge their parents,
because they happen to be rather poor.

3°. What must be said of those who support indeed the'r
parents in their old age, but do so with unwilling hand, and
make them eat the bread of bitterness ? .

4°. But, above all, what must be said—of the man I can-
not say ; of the brute I cannot say, as it would be a calumny
on the brutes—of the monsier who does not dread to raise a
sacrilegious threatening hand against his parents ? If heis
cursed who turns a savage cve on his father, what, what of
him who, in the all seeing sight of God, lifts his hand and
strikes him !
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THIRD ParRT: FrriaL OBEDIENCE.

I. Why should obedience be rendered to parents ?
I1. What should that obedience be ?

III. What of the sins against it ?

1. Why should parents be obeyed ?

1°. Because reason teaches and demands it. During the
years of infancy man has need of a guiding hand ; and that
hand is offered—kind, benevolent, expert, the best of all, the
hand of the parent. Without it, to what dangers of body and
soul would children be exposed! What if they were lett to
themselves! Would they not be like to sailors without a
rudder in a storm ? or to one rushing blindfolded towards
an abyss 2 This being so, reason teaches that the parents’
leading must be followed; and this can be done only through
filial obedience.

2°. Iraith teaches the same both directly and indirectly.
Let us take the latter first. It teaches it, I say, indirectly :
yes, inasmuch as it is laid down that parents are invested
with authority, and burdened with obligation, in regard
to their children : And you fathers . . bring them up
(vour children) in the discipline and correction of the Lord.
Ephes. vi. 4. From this it follows that as parents are
appointed by God to educate their children, so children on
their part are bound to opey their parents,

3° Faith also teaches it by express mandate : Children,
ohey vour tarenis in all things : for thisis well plcasing lo the
Lord. Col. iii. 20. A few words by way of explanation. It
1s said :—(1; in all things ; therefore even in things that are
troublesome and unpleasant. There is only one exception, 3
and that is, if parents—which God forbid l—should command
a something that was opposed to the law of God or his
<hurch, such as, to lie, to steal, to read bad books, to frequent
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dangerous places. In such case, the rule is, as laid down by
St. Peter, We ought to obey God vatier than man. — Acts, v. 25.
And even so, the refusal, while steadfast, should be conveyed
with reverence ; and thus perhaps the miserable parents may
be aroused to a sense of duty.

(2) Well pleasing in the Lovd : here we have the motive.
You should not seek whether it be pleasing to you; itis
sufficient that it is commanded. By that very fact it becomes
pleasing to God, and as such should be done in all love and
diligence.

4°. Because blessing and reward will crown our obedience.
An obedient man shall speak of viclory. Prov. xxi. 28 and
again : Obedience is betlcr than sacrifices: and to heurken vathcy
than to offer the fat of rans. 1 Kings, xv. 22.

5°. Finally, we have the example of Christ and the Saints.
The great example of obedience is that of our Blessed Lord :
Father, . . not my will, bul thine be done. Luke xxii. 42.

11. What kind should cbedience be ?

Tt should be perfect after the example of Christ; which
means that it should be full, prompt, strong, humble, treely
given, constant, without excuses, and resting on faith as its
foundation : No# serving tothe eye . . bul as the scrvants of
Christ. Ephes. vi. 5, 6.

1II. What of the sins against obedienece ?

1°. 1 do not speak of those unworthy sons who are so im-
pious as to resist a parent to the face, saying : 1 will nol obey
you. Let such beware lest the punishment of the blasphemer
be meted out to them.

9°. There are children who obey only in those things
which they themselves are disposed to do; but who, when
anything not to their liking is ordered, murmur and seek
excuses.

3°. There are others who when reprimanded immediately
flare up, and give way to anger. This is named indocility,
and is, of course, opposed to obedience
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4°. Again, there are those who, as soon as they get on a
little in years, scorn any longer to seek or listen to the prudent
advice of their parents : for example, when there is question
of their state in life ; and thus frequently through their own
rashness plunge themselves into misery. How prudent is the
advice of the Preacher! Children, hear the judgment of your
father, and so do that you may be saved. Eccli. iii. 2.

5°. Sins of this kind are often lightly mentioned in the
tribunal of penance: I did not obey my parents, they say,
without any further mention as to whether it was in grave
matter, although sometimes the matter is of the gravest
import. Under the Old Dispensation, disobedience in a
matter of grave importance was looked upon as a crime
punishable by death : If a man have a stubborn and wunruly
son, who will 1ot hear the commandments of his father or mother,
and, being correcled, slighteth obedience . . the people of the
city shall stone him. Denter. xxi. 18, 21.

6°. Woe to you then disobedient sons! You call down
on vour head the malediction of God. We have many
examples of this: There is Absalom ; there is the prodigal
son ; there are the many who to-day are in the prisons, and
the hospitals ; not to speak of the numberless instances of
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